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The Reign of Solomon:
From a Nation United to a
Nation Divided

Ronald Benun

Introduction

King Solomon is perhaps the most tragic figure among all
the kings of Israel and Judah. His wisdom was legend; his
wealth profound. The security of his realm was assured through-
out most of his reign. In short, God gave him everything, as He
promised to do in a dream early in Solomon’s rule — and yet
he strayed. Despite beginning with every advantage, he was led
after his material pursuits down the path from loyalty to God, to
selfish preoccupations, to outright idolatry. Of all the kings whose
lives demonstrate the failings of the monarchy, Solomon is most
prominent as one who began with such promise, and yet ended
in such disappointment.

The study that follows will examine how the Book of Kings
portrays Solomon, giving special attention to how subtle inter-
textuality with narrative accounts of other figures, particularly
Joseph and Judah (i.e., the progenitors of the kingdoms of Israel
and Judah respectively) reveals harsh criticism of Solomon’s
rule.

The Birth of Solomon

The story of Solomon begins with the sequence of events that
led up to his birth. Perhaps foreshadowing things to come, these
events comprise the outstanding moral failings of his father,
David. A review of this material sheds light on the characters of
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David and Solomon’s mother, Bathsheba, and foreshadows some
of the subsequent acts of their son.

The conception of Solomon begins with the narrative of the
adulterous and ultimately murderous liaison between David and
Bathsheba in 2 Samuel 11. Many details of this affair are relevant
as points of reference for later comparisons in the narrative
of Solomon (2 Kings 2-11). It is thus worthwhile to review the
material, closely analyzing how the characters and their deeds
are portrayed.

Many commentators view Bathsheba as a powerless victim of
a lustful king David. Her washing is interpreted as purification
from her menstrual cycle. However, many subtle textual indica-
tors tell a different story. The narrative, set against the backdrop
of the nation still at war with Ammon, begins with David aris-
ing from his couch (1pvn) at evening, walking to the roof of his
palace, and espying a “very beautiful woman” bathing. A question
naturally arises: Why would a woman bathe in sight of other roof-
tops? Indeed, this is the first of many hints to subtle guile under-
lying Bathsheba’s actions throughout the narratives in which she
appears. There is strong reason to suspect that she aimed to catch
the king’s eye. As for the image of the king, he seems to be at ease,
idly walking around the palace and finding time for voyeurism,
while his generals fight abroad. This particular criticism of David,
currently beneath the surface of the text, rises to a more explicit
one later, as we shall see.

David sends messengers to inquire after the woman, and is
informed that she is Bathsheba, daughter of Eliam, the wife of
Uriah the Hittite!. Verses four and five then state the following:

o He took her — pnpn
o she came to him — YR Riam
o he lay with her — nny 1091

1. Importantly, to recognize the depth of David’s betrayal, we should note
that Uriah is listed last among David’s thirty-seven closest warriors in
2 Samuel 23:39, a position of prominence.
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she had just purified herself from her uncleanness — »m

ANRNYN NYTRNN

o she went back to her house — apra Y8 2wm

o she conceived and sent word to David — nYvm nwxn 70m
N7 TIM

 And she said “I am pregnant” — >3 070 MNM

Note the following points:

« If David took her, why add “she came to him”? This is seem-
ingly superfluous unless there is a subtext hinting to her
willing participation.

o She has just been “purified of her uncleanness.” This is
a literary warning bell that indicates she has crossed the
threshold of fertility making it highly probable that she
would conceive.

o+ “She went back home” informs us that there is an attempt
to cover up the adulterous liaison.

The narrator then tells us that she conceived and told David, “I
am pregnant.” Her words are seemingly superfluous — the nar-
rator already told us that she conceived and sent word to David.
Furthermore, they are the first and only words we hear from
Bathsheba.? They comprise the only direct quotation in the four
verses describing the affair. Are these the words of a docile victim,
or are we being prompted to ask why, after being summoned,
she didn't tell the king “I will get pregnant”? To answer that she
was afraid to object to the powerful king would be insufficient,
as the king would certainly want to know that the sexual liaison
could very well end in a pregnancy. As we will see in the fol-
lowing verses, David will go very far to cover up the pregnancy;,
eventually killing Uriah the Hittite, his trusted general and
neighbor.

2. The next time we hear her speak is many years later at the end of David’s
reign in 1 Kings 1:17 where (with the prophet Nathan’s backing) she tells
David he swore by God that Solomon would be king after him.
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David sends word to Joab to return Uriah from the battlefield.
He asks Uriah how things are going with Joab, with the nation,
and with the war. Done making small talk, David tells Uriah to
go home and wash his feet, sending gifts after him as he leaves
the palace. Uriah, for his part, ignores the instruction, sleeping
instead by the palace gate, along with all the king’s servants, refus-
ing to go down to his home. The text has made a point of involv-
ing enough characters as witnesses to the tryst (the messengers
and servants of the king) to allow us to wonder whether Uriah has
caught rumor of David’s deeds. The inexplicable summons from
battle and unusually friendly hospitality of the king would only
add to the suspicion.

Finally, what follows in their exchange must be taken as a
bitter and harsh rebuke of the king. When David is informed that
Uriah did not go home (showing that he put out word to keep tabs
on him, continuing to involve others in the cover-up), he asks
why, after his journey, Uriah has not returned to his wife. Uriah
pointedly responds (v. 11), “The Ark, Israel and Judah sit in tents,
and my master Joab and the servants of my master camp out in
the field, and I should go home to eat, and drink, and sleep with
my wife? By your life, I will not do such a thing!” Whether Uriah
remains unaware, and this is an irony of the text, or whether
Uriah has indeed learned of David’s crime, the sharp criticism
in these words is biting. David has been in his home, strolling
and spying from the roof, while others fight his war and dwell in
tents — even the Ark has gone down to battle while David sits at
ease. Joab, the leader who actually goes to battle, is referred to as
“my master;” a subtle way of rejecting David’s leadership from afar.
While all the men to whom he is loyal are in danger and at war,
how can Uriah go home and sleep with his wife? The unspoken
accusation in this final refusal is that David, of course, has done
just that, sleeping with the wife of Uriah while the latter fights for
him. As for the language of his refusal, swearing an oath to the
king “by your life” is rather surprising language, and a measure
of well-earned disrespect may be detected in it.

David tries once more to have Uriah return home, hoping to
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be able to pass off his lovechild as the legitimate son of Bathsheba’s
husband. He commands Uriah to stay in Jerusalem for one more
day, promising to send him on the morrow. The next day, David
calls him to eat and drink and attempts to lower his defenses
through intoxication. Yet in the evening, Uriah goes out to sleep
on his couch?® with the other servants of the king, still unwilling
to return home.

David gives up and has Uriah deliver his own death sentence
to Joab: an instruction to place Uriah in the most dangerous
combat zone. Uriah falls in battle, and Joab sends a messenger
to David with special instructions about how to avoid the king’s
wrath over the heavy losses, apparently the product of a tactical
error (proximity to a wall well-guarded by archers). Anticipating
a scolding from David, complete with reference to historical
precedent from the days of Abimelech (Judges 9:50-57), Joab
instructs the messenger to soften the blow by adding that Uriah
was among the dead. Always a shrewd character, Joab recognizes
that David’s instructions were intended as a means of “taking
care of a problem” by having Uriah killed. David, as Joab pre-
dicted, simply relays through the messenger his good wishes
for the rest of the battle, remarking that he shouldn't worry too
much about his losses, because “such is the way of the sword”
Meanwhile, Bathsheba, referred to in a final bit of criticism from
the text simply as “the wife of Uriah,” learns of her husband’s
death and mourns him. The time of mourning passes, and David

3. The word 115wn, used to refer to Uriah’s resting place where he returned
in the evening (11v1), is the same word used to describe the resting
place from which David arose to sleep with Batsheba, also at evening
(2 Samuel 11:2). The characters are contrasted: the brave, loyal soldier
who is unwilling to compromise his integrity by accepting comforts
not granted to his comrades (or, if he is aware, who is unwilling to
participate in David’s cover-up), sleeps at the palace entrance rather
than sleep at his home with Bathsheba. Whether he knows or does not
know of her adultery, this contrasts unfavorably with David, who, after
rising from his own resting place at evening, has her taken to the palace
for adultery while his soldiers fight his battles.
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has her brought to the palace as his wife, where she gives birth
to their child. The perfunctory mourning and shotgun wedding
would conclude the first part of this narrative with the impres-
sion that David (and Bathsheba) have gotten away with it, but for
the comment of the text that “the matter was evil in the eyes of
God”

The story continues with the arrival of Nathan, the prophet
sent by God to rebuke David and inform him of the consequences
of his crime. Nathan slyly gets David to condemn himself by relat-
ing a parable, the details of which are important:

2 Samuel 12:1-4

T YR 10) IR NI N2YN R
DYIR MV 19 RN VYR K1)
ORI VYUY TOR NNR Y1)

WRY

1'and the LorD sent Nathan to David. He
came to him and said, “There were two men
in the same city, one rich and one poor.

1270 P INY D VYY) 2
STRN

2 The rich man had very large flocks and
herds,

nY12 OR 73 53 PR VIR A
MM MR YR NIvR now
inON 1IN 12 oY) iRy YTIm
PN NpYNn joam YoRN

.N22 i Nm 12Yn

3 but the poor man had only one little ewe
lamb that he had bought. He tended it and
it grew up together with him and his chil-
dren: it used to share his morsel of bread,
drink from his cup, and nestle in his bosom;
it was like a daughter to him.

NN YYD WRY 170 Ran T
nNivY? IpanI IRXN NNRY
NP1 R NPN 17 K30 NIR?
R2D WIRY NRRN YR UIRY

IR

* One day;, a traveler came to the rich man,
but he was loath to take anything from his
own flocks or herds to prepare a meal for
the guest who had come to him; so he took
the poor man’s lamb and prepared it for the
man who had come to him?”

TRR WRI MT R DN D
IR 1379 MY M N3 KR RN
DIRT YWY WORD

5 David flew into a rage against the man,
and said to Nathan, “As the Lorbp lives, the
man who did this deserves to die!

DRYIIR DY) NP0 NRY Y
D 7270 DR NYY R 2pY
.onn X YR O

¢ He shall pay for the lamb four times over,
because he did such a thing and showed no

pity”
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Interestingly, certain elements of the parable are difficult to
map onto David’s case. If Bathsheba is analogous to the lamb that
the poor man cherished, and Uriah is the poor man exploited by
the rich man (obviously representing David), then the theft of
the lamb would more appropriately be followed by the slaughter
of the poor man. And who is the traveler for whom the rich man
slaughters the lamb? Commentators have struggled with this, and
ultimately, as Maimonides points out, a parable may have relevant
core elements as well as less significant details. This would appear
to be one of those instances. After all, Nathan had the specific goal
of constructing a case similar enough to David’s in these core ele-
ments to get David to render his own guilty verdict, which would
not be possible if the story were too perfectly contrived. What is
important, broadly speaking, is that a poor man (Uriah) loved
and cherished his only possession, an ewe lamb (Bathsheba),
who lived under his care along with his own children, ate of his
food, drank of his cup, slept in his bosom (13¥n ip’n21) and was
beloved as a daughter. A rich man (David) living in the same
city (Jerusalem) who had many such sheep (his many wives and
concubines) thought it a “pity” (%nnn) to give up one of his own
to the anonymous traveler, and so he stole from the poor man,
irrevocably (the sheep has been slaughtered, as has Uriah). While
it is not certain, it is possible that the “traveler” (79n) of the story
is symbolic of the urge that came across David. The “traveler”
occasioned the opportunity for the rich man to feel the need to
steal from the poor man in order to satisfy his “guest,” and may
be an oblique reference to the very beginning of the narrative
when David was strolling around on his roof (noa » Yy 39nmn
7o1m1) before looking down and espying the woman whom he felt
licensed to take.

David is livid when he hears of this exploitation of the weak
by the powerful, saying that the rich man deserves to die, and will
surely pay four times the value of the slaughtered sheep as penalty
for his “lack of pity” (9nn x9 2wr). There is irony in David’s pre-
sentation of the man’s “lack of pity; after the rich man thoughtita
“pity” to slaughter one of his own many animals to feed his guest.
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And indeed, irony characterizes most of his interaction with
Nathan, since David does not know that he is speaking his own
verdict: a double irony since David similarly sent an unknowing
Uriah with his own death warrant to Joab.

Nathan reveals to David that he is the subject of the story he
has just told, and delivers a harsh rebuke along with a warning.
God has given David everything: anointed him as king, saved
him from Saul, provided him with a palace, provided him with
his wives in his bosom (73, recalling the description of the
lamb “sleeping in the poor man’s bosom”), provided him with
the houses of Israel and Judah — and would have given him
even more (N30 NIND 39 N9OKR1), were this not enough. So why has
David spurned God’s word, doing that which is evil in His eyes:
killing Uriah by the sword, taking his wife for David’s own, and
having him killed by the sword of Ammon?* For these deeds,
the sword would not depart from the house of David; moreover,
from within his very house would come retribution, and those
close to him would lie with his own wives (3v) oy 10v1) before
him. Nathan adds that David’s deeds were achieved in secret,
but his retribution would occur “before all Israel and before the
sun.”

At this point, David admits his fault, saying he has sinned
unto God, to which Nathan replies that David himself will not
die, presumably because he has recognized his guilt. However, the

4. The redundancy of the charge of killing Uriah is a difficulty here: nx
119 232 2302 D31 INR) AWK, 77 ANR? INYR N1 23102 120 AND MR, First
David is directly charged with the murder, then, after further accusing
David of taking Uriah’s wife as his own wife (not even mentioning the
adultery prior to being wedded!), Nathan repeats the charge of putting
Uriah to the sword, this time mentioning the sword of the Ammonites.
It serves to emphasize the word “sword,” which recurs in the verse,
making the reciprocal nature of the punishment in the next verse
clearer — to wit, that “the sword shall not depart from your house.” The
doubling of “sword” here also reminds us of David’s excuse, “such is the
way of the sword,” even though it was David himself who orchestrated
the death of his general by the sword of the enemy.
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lovechild of the adulterous affair would surely die. David prays,
fasts, and sleeps on the ground (nyx 20v1) for a week — perhaps
a contrast to how he rose from his resting place (i13vn) to walk
about the roof at the outset of the story and went on to lie with
Bathsheba (any 23wn) — but to no avail, and the child dies.
Oddly, and to the surprise of his worried staff, he returns to
normal quite suddenly after the death of the child, rising from
the ground, washing, changing his clothing, eating and drinking.
He explains that while the baby lived, he had hoped for God’s
mercy, but with its death, there was nothing more he could do.
Nevertheless, the scene is strange, and the bewilderment of the
servants is intended to match that of the reader. Considering that
just a few months ago, David had done everything in his power to
pass the baby off as someone else’s child, and that this baby was
conceived adulterously and not entirely secretly, perhaps there is
room to question the sincerity of his mourning. In any case, in
the very next words, he “comforts Bathsheba, his wife;” — and
goes to her and lies with her again, conceiving another child
(Aay 23wn YR ®an). This phrase is interesting for two reasons.
First, it is the mirror image of the adulterous liaison that began
the narrative, which described Bathsheba going in to him and
he lay with her (Any 2091 vYx ®iam). Second, and this explains
a key facet of the narrative, every use of the term “lie with” (20v
ny...) in Scripture refers to illicit affairs such as incest, adultery,
bestiality or otherwise improper sexual behavior, except for the
phrase “laid with his fathers” (vmax oy ... 29v7) as a euphemism
for death (especially among kings and Jacob in Gen. 47:30).°

5. Usually, when the Bible wishes to depict a married couple conceiving
a child together, the verb v is used. The term oy 15w carries nega-
tive connotations without exception. It appears first in Genesis 19, to
describe the rape of Lot by his own daughters. In Gen. 19:32-35 the
root 15w appears seven times, all describing this act of incest, with oy
1Ow accounting for three of them. The next occurrence is in Gen. 30
when Leah “hires out” Jacob to lie with her on what should have been
Rachel’s night with him (indeed, here too, the diction of the Torah using
Any 19wn\1ay 19v reveals the impropriety of the exchange, which is
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It is a small wonder that the root 10w occurs six times in the
part of the narrative concerning David, Uriah and Bathsheba
(2 Sam. 11), four times in the rebuke of Nathan, death of the
first child, and conception of Solomon (2 Sam. 12), and seven
times in the ensuing narrative of Amnon, Tamar and Absalom
(2 Sam. 13).

It is Bathsheba who names the new son “Solomon,” possibly
connoting that the child symbolizes recompense for past deeds,
an end to the previous difficult episode, and future security and
welfare. This part of the narrative ends on a more positive note,
with God showing favor to Solomon and naming him Jedidiah,
the “beloved of God”

reminiscent of the original deception that led Jacob to marry Leah
when he expected Rachel as his wife). The next occurrence is when
Potiphar’s wife repeatedly asks Joseph my naov in Gen. 39:7 12, and 14,
a scene which exemplifies the integrity and morality of Joseph even at
great personal cost. The rest of the occurrences in the Torah are not
narrative, but law, and each and every one of them describes forbidden
sexual acts: Exodus 22:15 and 18 describe the seduction of a virgin and
bestiality, respectively; Leviticus 15:33 refers to a man who sleeps with a
woman in her state of impurity; a series of sexual crimes are described
with seven attestations of oy + 15 in Deuteronomy 22:22-29; and the
curses of Deut. 27:20-23 describe incest and bestiality with four more
usages of the term.

There are no further occurrences of the term before David and
Bathsheba. The use of the same negative term to describe their sexual
union as adulterers before the murder of Uriah, and as husband and
wife afterward, highlight that simply marrying did not suddenly erase
the problematic origin of their coupling. Indeed, when Nathan rebukes
David, he specifies that David took the wife of Uriah as his own wife,
and had him killed by the sword of Ammon — the adultery preceding
their marriage is not even mentioned.

It is interesting that only one further usage of oy 15w exists in
Scripture (excluding those which occur to describe the death of each
king “sleeping with his ancestors”): the direct consequence of their
crime, and the next narrative, wherein Amnon begins his rape of Tamar
with the words 'niny »my »10v.

6. See these various meanings of the root nbw at BDB, p. 1022.
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The repercussions of David’s actions continue, however. In
the next narratives, David is repaid measure for measure. They
begin with his son Amnon raping his half-sister Tamar, an even
more repulsive act of sexual license than his father’s. Amnon
says, “lie with me, my sister — >ninx »my »15¥,” a repulsive phrase
highlighting his consciousness of the incest, and overpowers her
in spite of her protestations. Afterward, he sends her out of his
sight, discarded like a used object. In mourning, Tamar tears her
“colorful garment — mva nyn3,” described by the text as the cus-
tomary garb of a virgin princess.” In retribution, David’s most
beloved son, Absalom, murders Amnon — thus fulfilling the
promise of Nathan that the sword would not depart from David’s
house. Upon learning of the murder, it is David’s turn to tear his
garments, and to “sleep upon the floor” (nyx 219¥71) in mourning.
David exiles Absalom, but his problems are hardly over.

Joab, seeing David in mourning for his exiled child, devises a
plot to return Absalom. He sends a wise woman of Tekoa to plea
for clemency on behalf of one son who killed another, lest she, a
widow, be altogether bereft of sons and her late husband bereft of
heirs. As occurred in the case of Nathan’s parable, David unwit-
tingly gives his own verdict to a generalized question: if one son
is already dead, then would it really be just to take away the living
one in the name of fairness? David promises that no harm will
come to her son, and she asks whether his judgment can be called
fair when he refuses to apply it at home. David, now recognizing
the contrivance of the tale, guesses that Joab has put her up to it,
and agrees to return Absalom home.

7. There is a recurrent motif within the narrative of the early kings
whereby a character’s clothing is a symbol of their royalty, and tearing
it connotes the loss of royalty. Thus, Saul tears the coat of Samuel and
is told that thus will the kingdom be rent from his grasp. David tears
Saul’s coat, having been anointed as his successor. The text explicitly
notes that Tamar’s »va njn is reserved for virgins of royal birth, which
she now rends in mourning. As we shall see, when Solomon’s kingdom
is divided, the prophet uses a torn garment to signify this to Jeroboam,
his successor over the northern kingdom of Israel.
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After some time, they are reconciled (again through the
mediation of Joab), and all appears well. Yet as Absalom gains
popularity, he also grows in ambition and eventually leads a
revolt against his own father, driving David out of Jerusalem. At
this point, the words of Nathan come to fruition. On the advice
of David’s wisest counselor prior to his treason, Ahithophel the
Gilonite, Absalom sleeps with all of David’s remaining concubines
and does so on the very roof of the palace from whence David
first espied Bathsheba (2 Samuel 16:22). This is intended to harden
the rebellion by showing Absalom’s total debasement of his father
down to adultery with his harem. The text notes that at this time,
the advice of Ahithophel was as the word of God Himself; this
is a double entendre. The simple meaning, of course, is that his
insight and wisdom was unparalleled among men. The counsel
to the king is chosen from the cutting edge of the nation’s intel-
lectual elite. In this case, however, in advising Absalom’s public
act of adultery, he was only having Absalom fulfill what God said
would occur as relayed to David through Nathan.

The remainder of the narrative is not especially relevant to
Solomon. The rebellion fails simply because Absalom ignores
Ahithophel’s advice and follows another one of David’s advisors
— the double agent Hushai. Upon seeing his counsel ignored,
Ahithophel sets his affairs in order and then strangles himself,
no doubt predicting Absalom’s imminent demise as a result. Joab,
ignoring David’s orders, kills Absalom. The rebellion is quelled,
and David settles some scores. Yet one matter should not be over-
looked: Ahithophel, the most brilliant figure of his generation,
has descendants.

2 Samuel 23 lists David’s 37 heroes and warriors. We have
already observed that the inclusion of Uriah the Hittite at the
very end of the list highlights the depths of David’s betrayal. Yet
also to be found on this list, in verse 34, is one Eliam, son of
Ahithophel the Gilonite. The name is important to us for one
reason: Bathsheba is the daughter of Eliam; she is Ahithophel’s
granddaughter! Her father, Eliam, is one of the top warriors in
the nation, as was her husband, Uriah.
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Does the author wish for us to recognize that Bathsheba,
not necessarily a passive object of lust but rather a brilliant and
sly instigator thereof, is of cunning parentage? As for her son
Solomon, is his fabled unparalleled wisdom a trait inherited from
his great-grandfather, Ahithophel, to say nothing of his shrewd
mother? The next narrative in Solomons life highlights her crafti-
ness once more.

The Rise of Solomon

Solomon’s rise to power despite being a younger son is largely
the product of his older brothers’ failures. Amnon is slain for the
rape of Tamar; Absalom is killed by Joab for his usurpation of the
throne. There is only one more noted contender, Adonijah. How
this problem is dealt with tells us much about Solomon and his
parents, especially Bathsheba.

1 Kings opens with a short depiction of David in his old age.
He is unable to feel warmth even when wrapped in blankets. His
advisors propose bringing in a virgin girl to attend to him and
“lie in [his] bosom” (3p°n2 N25Y)) to warm him up, employing the
language used in reference to Bathsheba in 2 Samuel 12. Abishag
the Shunammite, the most beautiful virgin girl in all of Israel,
is sought and found. She is brought to the king, but he is not
intimate with her.

One cannot help but question whether David’s lack of
“warmth” connotes old age or is a euphemism for impotence,
perhaps the aftereffect of his guilt from the adulterous affair with
Bathsheba and the role it played in his interactions with his sons
and the tragic events that ensued. David never reprimanded
Amnon for the rape of Tamar, perhaps due to his own guilt and
failings in the Bathsheba affair. His lack of action led to Absalom,
Tamar’s brother, killing Amnon. Absalom later rebelled and
proclaimed himself king, which ultimately led to his death. The
picture of David presented in the first chapter of 1 Kings coupled
with the dysfunctionality of his family, and the tragic events that
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followed make for a sad ending to the life of Israel’s mighty war-
rior, hero and most idolized king.

The focus of the narrative then immediately shifts to Adonijah,
David’s fourth son, who perceives that the time has come to crown
a new king. Much like Absalom before him, he undertakes to
crown himself; unlike Absalom, he has the support of David’s
most powerful and prestigious ministers — Joab, the leader of
David’s army, and Abiathar, the high priest. He is described as
attractive and as having been “born after Absalom” (1 Kings
1:6), apparently highlighting the similarities between them. The
manner of his self-coronation is also reminiscent of Absalom —
he has chariots, horsemen and fifty men running before him in
a display of his royalty. Moreover, we are told that he has never
been rebuked by his father in his life.

Adonijah throws a celebration to which the other royal scions
and his supporters from among David’s ministers are invited —
but notably, not Solomon. Also not invited is Benaiah, the military
leader who apparently was viewed as David’s loyal ally. Neither
is Nathan, the prophet whose favor for Solomon has been noted
since the latter’s birth when he dubbed him “Jedidiah” (“friend of
God” 2 Sam. 12:25). Nathan then informs Bathsheba that Adonijah
has crowned himself and advises her to save her and Solomon’s
life by reminding David of his promise that her son Solomon
would reign. Nathan will then follow-up with confirmation of her
words. Here is the text:

1 Kings 1:11-27

DR Y2V N2 5% 102 RN R | "Then Nathan said to Bathsheba, Solomon’s
D PYNY Ri% TR MYV | mother, “You must have heard that
IITRY AN 32 TR 727 | Adonijah son of Haggith has assumed the

Y7 XY M7 | kingship without the knowledge of our lord
David.

XY RI IRYOR 27 YY) 20 | 2Now take my advice, so that you may save
72 W1 NR) Y91 NR YV9N3 | your life and the life of your son Solomon.
laplv)
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B3Go immediately to King David and say
to him, ‘Did not you, O lord king, swear
to your maidservant: “Your son Solomon
shall succeed me as king, and he shall sit
upon my throne”? Then why has Adonijah
become king?’
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“While you are still there talking with the
king, I will come in after you and confirm
your words.”
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5So Bathsheba went to the king in his
chamber — The king was very old, and
Abishag the Shunammite was waiting on
the king —
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16 Bathsheba bowed low in homage to the
king; and the king asked, “What troubles
you?”
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7She answered him, “My lord, you yourself
swore to your maidservant by the LorD
your God: ‘Your son Solomon shall suc-
ceed me as king, and he shall sit upon my
throne’
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8Yet now Adonijah has become king, and
you, my lord the king, know nothing about
it.
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YHe has prepared a sacrificial feast of a
great many oxen, fatlings, and sheep, and he
has invited all the king’s sons and Abiathar
the priest and Joab commander of the
army; but he has not invited your servant
Solomon.
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20And so the eyes of all Israel are upon you,
O lord king, to tell them who shall succeed
my lord the king on the throne.
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Z0therwise, when my lord the king lies
down with his fathers, my son Solomon and
I will be regarded as traitors”
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22She was still talking to the king when the
prophet Nathan arrived.
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BThey announced to the king, “The prophet
Nathan is here,” and he entered the king’s
presence. Bowing low to the king with his
face to the ground,
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2Nathan said, “O lord king, you must have
said, ‘Adonijah shall succeed me as king and
he shall sit upon my throne’
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%For he has gone down today and prepared
a sacrificial feast of a great many oxen,
fatlings, and sheep. He invited all the king’s
sons and the army officers and Abiathar the
priest. At this very moment they are eating
and drinking with him, and they are shout-
ing, ‘Long live King Adonijah!’
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26But he did not invite me your servant,
or the priest Zadok, or Benaiah son of
Jehoiada, or your servant Solomon.
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¥(Can this decision have come from my lord
the king, without your telling your servant
who is to succeed to the throne of my lord
the king?”

Bathsheba not only follows Nathan’s advice but adds consider-
able detail to his words. She also deviates from Nathan’s advice
to present the facts to David with a rhetorical question — “did
you not swear” — to a statement — “you swore.” When Nathan
follows up, he presents his case in a rhetorical fashion consistent
with his advice to Bathsheba. Furthermore, note that Bathsheba
has anticipated many of Nathan’s words along with additional
details. Here is a comparison chart with Bathsheba’s additions in
boldface:
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1 Kings 1:11-27

1 Kings 1:11-14 Nathan’s
Instructions to Batsheba

1 Kings 1:15-21 Bathsheba’s
Speech to David
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There are three important observations to be noted about
Bathsheba from this story:

1. Her expansion on Nathan’s words indicate a total and
sophisticated understanding of the political climate and
its ramifications to her and her son if Adonijah becomes
king.

2. She can articulate the problem as well as the prophet
Nathan and, for that matter, as well, if not better than any
adviser to the king.

3. Bathsheba does not directly state that she and Solomon will
be killed as Nathan warned (1 King 1:12), but rather says my
son and I will be “sinners” Translations use “offenders” or
“traitors.” But Bathsheba’s use may be calculated to refer
back to David’s admission, 'nxvn (2 Samuel 12:13) for their
adulterous affair.

After Nathan’s confirmation of her words (note he includes a
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few added details, such as the omission of invitation to the priest
Zadok in 1 Kings 1:26), preparations are quickly made to crown
Solomon. A coronation ceremony takes place, and the horn’s blast
and subsequent celebratory music are so loud that the commotion
is heard at Adonijah’s celebration.® A messenger arrives bearing
news of the failure of Adonijah and Joab’s plan, and Adonijah
flees to grab the altar as sanctuary. Solomon, however, promises
that no harm will come to him as long as he behaves admirably.
Thus would the story end were it not for the interventions,
first of David and then, more subtly (and yet ultimately more
decisively), of Bathsheba. David’s deathbed instructions to
Solomon begin piously enough, reminding him to follow after the
ways of God. David even uses the word %3vn in this instruction,
a word which we have seen adjured to leaders of Israel before by
the psalmist. The remainder of his instructions, however, consist

of scores to be settled. It is here that Solomon’s “wisdom” is first
alluded to in the text.

1 Kings 2:5-10

VY WR NR pYD R on » | S“Further, you know what Joab son of

nYY YR N7I% 12 aRP Y | Zeruiah did to me, what he did to the two

7287 YRV NiRAX MW VW) | commanders of Israel’s forces, Abner son

D321 M2 12 RWNY2 71 72 | of Ner and Amasa son of Jether: he killed

1071 TOWa nnnon onT own | them, shedding blood of war in peacetime,

TWR INTna annon T | staining the girdle of his loins and the san-
29272 7WR 199123 vanna | dals on his feet with blood of war.

TN K9 gnnond YY1 1| ¢So act in accordance with your wisdom,

IRV OYWAiNY | and see that his white hair does not go
down to Sheol in peace.

8. The text somewhat surprisingly notes that “the earth split,” yxq ypam,
from the noise of them. The imagery of the earth splitting is quite
unusual. Perhaps it is intended to be evocative of the splitting earth
that swallowed up Korah (Numbers 16:31) and his assemblage when
he, like Adonijah, attempted to usurp national leadership in defiance
of God’s choice.
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7“But deal graciously with the sons of
Barzillai the Gileadite, for they befriended
me when I fled from your brother Absalom;
let them be among those that eat at your
table.
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8“You must also deal with Shimei son of
Gera, the Benjaminite from Bahurim. He
insulted me outrageously when I was on
my way to Mahanaim; but he came down
to meet me at the Jordan, and I swore to
him by the Lorp: T will not put you to the
sword.
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°So do not let him go unpunished; for you
are a wise man and you will know how to
deal with him and send his gray hair down
to Sheol in blood”
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10So David slept with his fathers, and he was
buried in the City of David. "The length of
David’s reign over Israel was forty years:
he reigned seven years in Hebron, and he
reigned thirty-three years in Jerusalem.
2And Solomon sat upon the throne of
his father David, and his rule was firmly
established.

The repeated instructions not to “let the gray hair” of David’s
targets “go down into Sheol” peacefully or bloodlessly (71in 59
5IRY D72 INDY N8 RTIM\ORY O0HY3A IN2Y) constitute an unusual
turn of phrase, used by only one other character in Scripture,
as we shall discuss below. In each instance, moreover, Solomon’s
“wisdom” is invoked: 3nnons vy with regard to Joab, and wx »
nnr 0on with regard to Shimei. In the latter case, David appears
to be hinting to Solomon that he will need to set up the circum-
stances under which he can have Shimei killed (as indeed later
transpires), due to David’s own earlier oath not to personally kill
Shimei.

Yet notably, David says nothing about Adonijah; he is his son,
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and of course, he would not instruct Solomon to harm him, let
alone kill him. Nor does he mention Abiathar the priest — he, and
for that matter, Adonijah, have never shown him direct disloyalty.
The crowning of Adonijah, the eldest possible successor, was not
an attack on David per se, even if it should have been initiated at
his command. He also includes instructions to reward the loyalty
of Barzillai.

Solomon does not follow through on any of these instruc-
tions until a situation presents itself, partially instigated by the
involvement of his mother Bathsheba, when she is approached
by Adonijah. He asks her to present a request to Solomon on
his behalf as she is his mother, and Solomon won't refuse her.
Adonijah requests that Solomon allow him to take Abishag the
Shunammite as his wife, ostensibly as a sort of consolation prize
after being denied the throne. Of course, there may be an ulterior
motive to marry the former king’s wife as a first step in claiming
the throne.

1 Kings 2:13-25
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BAdonijah son of Haggith came to see
Bathsheba, Solomon’s mother. She said,
“Do you come with friendly intent?” “Yes,”
he replied;
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H4and he continued, “T would like to have a

word with you” “Speak up,” she said.
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BThen he said, “You know that the kingship
was rightly mine and that all Israel wanted
me to reign. But the kingship passed on to
my brother; it came to him by the will of
the LoRbp.
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16And now I have one request to make of
you; do not refuse me.” She said, “Speak up”
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“He replied, “Please ask King Solomon
— for he won't refuse you — to give me
Abishag the Shunammite as wife”
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8“Very well,” said Bathsheba, “I will speak
to the king on your behalf”
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So Bathsheba went to King Solomon to
speak to him about Adonijah. The king
rose to greet her and bowed down to her.
He sat on his throne; and he had a throne
placed for the queen mother, and she sat
on his right.
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20She said, “I have one small request to make
of you, do not refuse me” He responded,
“Ask, Mother; I shall not refuse you.”
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AThen she said, “Let Abishag the
Shunammite be given to your brother
Adonijah as wife”
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2The king replied to his mother, “Why
request Abishag the Shunammite for
Adonijah? Request the kingship for him!
For he is my older brother, and the priest
Abiathar and Joab son of Zeruiah are on

his side.”
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BThereupon, King Solomon swore by the
Lorp, saying, “So may God do to me and
even more, if broaching this matter does
not cost Adonijah his life!
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2Now, as the Lorbp lives, who has estab-
lished me and set me on the throne of my
father David and who has provided him
with a house, as he promised, Adonijah
shall be put to death this very day!”
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25And Solomon instructed Benaiah son of
Jehoiada, who struck Adonijah down; and
so he died.
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Bathshebass first words are telling. Do you come in peace? The
last time we saw or heard from Bathsheba, was when she entered
David’s chamber to stop Adonijah’s coronation. Bathsheba goes
to Solomon and slyly asks him to grant her a “small request” He
sits her in her place of honor as queen-mother and agrees to grant
her anything she asks. Nothing would have prepared him for the
request to follow, but after being asked not to refuse a “small
request” and preparing to grant whatever she asked, Solomon is
set up to become all the more livid. She repeats Adonijah’s “mere”
desire to marry the concubine of his father, the previous king —
yet another similarity to Absalom (2 Samuel 16:22).

In a rage, Solomon asks why she does not simply ask for him
to hand over the entire kingdom. As he remarks to her, Adonijah
is the elder brother and has the support of the high priest Abiathar
and the famous general Joab. Now, having already emulated
Absalom in the past with his failed public coronation, he again
seeks the throne by taking the woman who was known to sleep in
his father’s bosom. Something clicks at this point, and Solomon
proceeds to remove any and all obstacles to the security of his
reign.

First, he sends Benaiah, his military leader (and, apparently,
personal assassin), to kill Adonijah. Then he proceeds to remove
Abiathar from office — he has no cause to have him assassinated,
nor is it a simple matter for a new king to initiate violence against
the most prominent face of the clergy. But he makes sure the
clergy is now headed by his own ally, Zadok.

Afterward, Joab, as shrewd as ever, recognizes that his time is
coming and that Solomon is solidifying his reign by wiping out
the main supporters of Adonijah. He, too, flees to the altar of God,
hoping for sanctuary, but on Solomon’ orders, Benaiah slays him
on the spot. This is the first of David’s instructions that Solomon
follows, and he does not fail to attribute Joab’s execution to his
own assassinations of Abner and Amasa, removing their “blood-
guilt” from the house of David and establishing his own throne
in “peace” forever. However, in the wider context of this series of
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assassinations (or in Abiathar’s case, demotion), Solomon’s true
motive is clear.

Nothing is stated regarding Barzillai, whom David instructed
Solomon to reward for his loyalty. After all, Solomon is dealing
with threats, a process occasioned by Bathsheba’s “small request”
on behalf of Adonijah — not merely following the deathbed
requests of his father.

The final target, Shimei, is placed under house arrest, and
executed for violating it after three years — just the sort of pretext
Solomon needed to deal with the last potential disloyalty from
men of influence. In having him executed by Benaiah, Solomon
again declares that his house will be established forever, and
indeed, in the last words of the narrative, the text concludes by
observing that Solomon’s reign was established in his hands. The
“wisdom” of Solomon, and the cunning of his mother, are to be
credited with this security. With his enthronement concluded
and his potential threats removed, the narrative moves on to the
events of his reign.

The Dreams of Solomon and Warnings from God

Solomon communicates with God a total of four times. A close
reading of each instance reveals some of the differences between
what God wants from Solomon and what Solomon perceives as
his role. The first interaction occurs after Solomon secures his
reign, wipes out his opponents and, as 1 Kings 3 proceeds to tell
us, marries the daughter of Egypts Pharaoh. 1 Kings 3:1 says that
Solomon “took the daughter of Pharaoh and brought her to the
city of David” (17 » Y% mwan ny1e na nx npn). This language
which, while unexceptional on its own, may echo the language
of the text when David “took Bathsheba, and she came to him”
(ro® ®iam NpN), setting the narrative of Solomon’s ultimate fail-
ures against the backdrop of his father’s great sin.

To be precise, 1 Kings 3:1 states that the daughter of Pharaoh
was taken to the City of David until Solomon finished “building
his house, the house of God (notably listed after his own palace),
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and the surrounding wall of Jerusalem.” This is the first foreshad-
owing we have of his building projects to come, and it continues
the discussion of how Solomon solidified his power as regnant
monarch in all possible ways: now he is intermarrying with the
regional superpower.

In conclusion to the section describing the rise of Solomon
and the securing of his reign, the narrative reminds us that the
nation, lacking a central temple, was offering its sacrifices “on
high places” This is portrayed as the exception to an otherwise
complete picture, “Except (1) the nation were still sacrificing on
the high places” (1 Kings 3:2).

The same note opens the next narrative. Showing Solomon’s
positive intentions at the start of his reign, 1 Kings 3:3 opens by
stating that Solomon “loved God (771 nx ">y anxn), walking
in the laws of David, his father, except (p1) he was sacrificing
and offering incense on the high places” Throughout the book
of Kings, decentralized cultic worship is a constant complaint of
the prophets against the kings of Judah. But in Solomon’s time,
in the absence of a Temple, this criticism is a bit strange at first
glance. Any king described as good is described as following in
the ways of David, and at the same time, the one exception is this
“except,” p, regarding the high places. But why would Solomon
be subject to this criticism in the absence of a Temple? The answer
emerges from a close reading of the ensuing narrative, Solomon’s
first prophetic dream and the concluding verse of the narrative
which shows how he reacted to it.

First, the king goes to Gibeon in order to sacrifice, simply
because the largest of the “high places” is found there. He offers
a thousand burnt-offerings, not the last of Solomon’s over-the-
top offerings of huge numbers of animals before God. Since this
narrative follows so closely on the heels of the book of Samuel, it
is important to remember the associations that this place and its
inhabitants have in the time of the early kings. The origins of the
Gibeonite presence in Israel is their deceptive treaty made with
Israel; their first interactions were as liars (see Joshua 9). They are
described again in 2 Samuel 21, a narrative that shows David in a
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negative light. Specifically, in time of famine, David inquires after
God and is told that the famine is a consequence of the bloody
deeds of Saul against the Gibeonites. David calls them in to ask
what compensation they would like, and with no further consul-
tation, concedes to their bloody demand: seven living members
of the house of Saul to be put to death. The image of the mother
of two of these murdered sons defending their corpses from the
birds is one of the most pitiable in the book of Samuel; it is dif-
ficult to ignore David’s culpability in this matter. The famine only
ends when he has the bodies buried and honored — the human
sacrifice, obviously, is not what God had been waiting for. The
impression left by this narrative, so recent to the reader of 1 Kings
3, is the bloodlust of the Gibeonites.

To find Solomon now in Gibeon, using it as a site of wor-
ship, does not speak well of the new king. With this setting, God
appears to him in a dream. Let us examine its content along with
its background and conclusion:

1Kings 3:1-15
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Jerusalem.
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name of the Lorbp.
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. vopm nam | David, also sacrificed and offered at the
shrines.
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*The king went to Gibeon to sacrifice there,
for that was the largest shrine; on that altar
Solomon presented a thousand burnt
offerings.
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5At Gibeon the LorD appeared to Solomon
in a dream by night; and God said, “Ask,
what shall I grant you?”
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¢Solomon said, “You dealt most graciously
with Your servant my father David, because
he walked before You in faithfulness and
righteousness and in integrity of heart. You
have continued this great kindness to him
by giving him a son to occupy his throne,
as is now the case.
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’And now, O Lorp my God, You have made
Your servant king in place of my father
David; but I am a young lad, with no expe-
rience in leadership.
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8Your servant finds himself in the midst of
the people You have chosen, a people too
numerous to be numbered or counted.
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°Grant, then, Your servant an understand-
ing mind to judge Your people, to distin-
guish between good and bad; for who can
judge this vast people of Yours?”
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0The LorD was pleased that Solomon had
asked for this.
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"And God said to him, “Because you asked
for this — you did not ask for long life, you
did not ask for riches, you did not ask for
the life of your enemies, but you asked for
discernment in dispensing justice —
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2] now do as you have spoken. I grant
you a wise and discerning mind; there has
never been anyone like you before, nor will
anyone like you arise again.
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72 7001 NORY X5 WR 00 » | ®And I also grant you what you did not ask
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father David”
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well-being; and he made a banquet for all
his courtiers.

This is an important interaction, not least for explaining the
source of Solomon’s vaunted wisdom. Solomon requests wisdom
from God, concerned that he is a “small boy” (jop 1) lacking
basic leadership experience.” It is an admirable request, though
considering his deeds thus far — eliminating political opposition,
allying with powerful neighbors — Solomon’s humility here is
rather exaggerated. Still, God deems the request worthy.

God grants him a 3y nan 19, a “wise and discerning heart,”
a term reserved for precious few individuals in Scripture.
Moreover, God grants him all the material successes he did not
ask for, because of the good intentions that motivated his request.
However, the final words from God, 'mgm »pn 90w} %2772 720 DN,
employ the warning terminology found concluding covenantal
passages such as Leviticus 26:1, the familiar opening formula of
conditional blessings/curses.

What is striking is that Solomon, so concerned here with
wisdom from God to judge the nation, is never seen consulting
with a prophet throughout his reign. This dream foreshadows
events to come: God grants his request, and Solomon believes

9. Knowledge of x11 nxy actually has a more specific association with
military knowledge; thus is it used with David in 1 Samuel 18:16.
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himself to be equipped with all the Divine guidance he needs. At
the end, Solomon “awakened, and behold it was a dream” (ypn
nibn nam nnYY), and what he does next is most telling. He immedi-
ately goes to Jerusalem and stands before the Ark of the Covenant
of the Lord, and there gives more offerings.

This concludes a narrative that began with him offering a
thousand sacrifices in Gibeon. What motivated him to leave the
large “high place” and offer in Jerusalem before the Ark instead?
It would appear that the earlier critical language of ninaa p, famil-
iar to every successive king of Judah, was justifiably critical of
Solomon as well. After he awoke from his first communication
with God, Solomon knew where he should have been worship-
ping: not in Gibeon, a city polluted by its indecent inhabitants,
but before the Ark of the Covenant.

Note the repeated use and high concentration of the word Yxy
— what Solomon “asked” of God, referred to eight' times in this
narrative. Interestingly, there are seven occurrences in the preced-
ing narrative regarding Adoniah’s request, thus connecting the
two stories. The manipulative and selfish motivation of Adoniah’s
requests should color our understanding of Solomon’s request. Is
it true that Solomon only wants wisdom and doesn’t care about
power and riches? Doesn’t he in fact, already have these things?

Let us analyze God’s response to Solomon “because you didn't
ask for long life, riches and the lives of your enemies.”

« Longlife: It can only come from God and in fact, God warns
in the concluding words of the dream, only “if you go in my
ways...I will lengthen your days.” Long life is conditional
and attached to a warning.

« Riches: They are not attached to a condition, but Solomon

10. The use of the covenantal number eight is not insignificant: At this
point, Solomon is adhering to the covenant, and his request is pleasing
to God. Solomon’s name is the eightieth word from the end, as part of
the phrase mibv Yxv 73 (for Solomon asked): his decent request, recog-
nizing his need for wisdom in order to be a good leader for the nation,
merits the protection of the covenant.
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is already very wealthy. We are informed that he sacrifices
1,000 animals in Gibeon! Furthermore, he has made an
alliance with Egypt by making Pharaoh his father-in-law
(arguably prohibited in the laws of the king in Deuteronomy
to not return the people to Egypt). By allying himself with
the most powerful monarch of the region, if not the world,
he surely receives many financial benefits. Last but not least,
his construction projects display massive wealth, let alone
the staggering amount of food that his household is sup-
plied with on a daily basis.

« Lives of his enemies: They are already dead! We just fin-
ished reading that he killed all his potential rivals, even his
own brother!

God assured Solomon that if from now on, Solomon acts with jus-
tice according to the covenant, He will grant him all that he wants
without resorting to political machinations and subterfuge. But
is Solomon ready to commit to that? The parallels between this
and Pharaoh’s dreams in Genesis suggest that we look deeper for
a proper interpretation of Solomon’s dream. God grants Solomon
P399 M0 KY 730D YR 19331 0IN 1Y, “a wise and understanding heart;
there has never been anyone like you before” The words nan
1920, attributed to an individual, occur only one other time in
Scripture: Genesis 41:39. There, Pharaoh tells Joseph oamy 1333 px
7in2. Besides being unique, there is another blatant association
— God’s words occur in Solomon’s dream, and Pharaoh’s words
are said after Joseph interprets his dream! We hope that Solomon
will be a great leader like Joseph, but we fear that this king who
just married the Egyptian princess will end up acting more like a
typical selfish monarch."

11. An important textual feature highlights just how critical proper
judgment and leadership of the nation is. The phrase vayy ynv, “to
understand how to judge/lead,” comprises words 79 and 8o of this
text, 1 Kings 3:1-15. Words 130 and 131, on the other hand, are ynvb
vawn. The first is when Solomon requests this understanding, and the
second is when God acknowledges the pleasing request. It is striking
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The next two communications between God and Solomon
both concern the eventual house of the Ark of the Covenant in
Jerusalem, the famous Temple of Solomon.

1Kings 6:11-13

ooy Y8 MY 727 ' R | UThen the word of the LorD came to
nRY | Solomon,

DR 122 NAR WK NI man 2 | 2“With regard to this House you are build-

YR VaYn NRYNPNa 770 | ing — if you follow My laws and observe

n2%% mign 92 Ny [Y) | My rules and faithfully keep My command-

PR 127 DR onnpm 002 | ments, I will fulfill for you the promise that
AR T YR P27 WR | I gave to your father David:

N9 YR 12 7in2 mov) » | BI will abide among the children of Israel,
ORIV oY nR aAtyR | and I will never forsake My people Israel”

This short communication (only two verses excluding an
introductory verse) follows Solomon’s construction of the Temple,
described in 1 Kings 6:1-10. After the introductory verse, like the
end of Solomon’s first dream, it uses the conditional language of
covenantal warnings. The difference in this communication is
that the warning doesn’t end but rather opens the communica-
tion and is, in fact, its main objective. It evokes the introductory
formula of the blessings and curses in Leviticus 26:3.

:DIR DIPYYI NYR DIYN MR IR OTPNAOR 30 RPN

Y2 TR JI0Y) NYRN Y09YN IR NPN T2 DR TR wYn
...B03 N3Y7 iy

In the last words of the communication, God says that He will
dwell within Israel and not abandon His people — the inverse is

that “understanding how to lead,” a phrase mirrored in parallel in each
speaker’s words, occupies the main positions of covenantal number
symbolism, 8o and 130. This is what a leader adhering to the covenant
should occupy himself with. The exact center words of the dream (180
words, thus 9o forward and reverse) are nin 7190 39y N VOYH Y21 M 7D
again highlighting what pleased God in Solomon’ request.
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left ominously implicit. The phrase %1% 32 7in2 'm>Y) uniquely
duplicates God’s words at the close of the Tabernacle program
in Exodus 29:45. Note also the first words of the interaction:
“This house that you are building...” is language that emphasizes
that the Temple is being built at Solomon’s discretion and of his
volition — not as a reflection of any Divine command. This is
emphasized more than once and is part of a general tendency
that becomes more explicit in the Latter Prophets to show that the
Temple and its worship were always less significant to God than
simple loyalty and adherence to His laws. Note also the emphasis
on critical words regarding God’s laws, 'mxn yvawn ynpna. The
word »mn is at the exact center of the communication.

The next communication makes explicit reference to the
dream in Gibeon and follows up also on the second communica-
tion also following Solomon’s construction projects. Finally, like
both, it is a warning to Solomon that the value of his Temple
and the presence of God therein will be contingent on Solomon’s
proper leadership and adherence to God’s laws.

1Kings 9:1-9

NR Ni127 MYV Ni%2 0N R | 'When Solomon had finished building the
22X IR A nRy M n°a | House of the Lorp and the royal palace and
.NiIVYY Yan R %Y pwn | everything that Solomon had set his heart
on constructing,

MY Aoy Y8 M’ R a | 2the Lorp appeared to Solomon a second
1232 PYR IR TURD | time, as He had appeared to him at Gibeon.

MYNY PHR MY RN 3 | 3The Lorp said to him, “T have heard the

YR ININD NR) qN29n NR | prayer and the supplication which you

NR RYIPn 7197 npunnn | have offered to Me. I consecrate this House

DIy ,NM3a WX N0 nan | which you have built and I set My name

19170y P DYy TY 0Y Ny | there forever. My eyes and My heart shall
.0 % DY | ever be there.
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IYRD "197 oM DR NDR) T
Y 127 0NA PIR M 727
RN PR IR 52D Nivyy

' ANYR "0aUMm

*As for you, if you walk before Me as your
father David walked before Me, whole-
heartedly and with uprightness, doing all
that I have commanded you [and] keeping
My laws and My rules,

IMI2NN RPI NR TNPM N
YRIAT TYRD OFYY IR Y
7 1727 K5 I0RY AR N7 7Y

SRV RED HYn VR

Sthen I will establish your throne of king-
ship over Israel forever, as I promised your
father David, saying, ‘Your line on the
throne of Israel shall never end’

D_:)’;:ﬁ DI:JZS ]ﬂll.?_f]jl Q7Y R
YN 1IMUN N9 RN
02797 MM YR Npn
DINYR D78 DTN D’;'.'??Di

077 DINRYM

[But] if you and your descendants turn
away from Me and do not keep the com-
mandments [and] the laws which I have
set before you, and go and serve other gods
and worship them,

229 5Yn HRIW NR NN T
nRY 07 NN YR INTR)
MYy ONYTRN YR Man
JRIV? M M9 Yyn NYUR

RPN 923 NPIYR YWN?

then I will sweep Israel off the land which
I gave them; I will reject the House which
I have consecrated to My name; and Israel
shall become a proverb and a byword
among all peoples.

92 PPy M o mam n
2% 1IVRY PIYY TW? VoY 1Y
NRTD PIRY 122 M Ny AN

M0 AN

8And as for this House, once so exalted,
everyone passing by it shall be appalled
and shall hiss. And when they ask, “‘Why
did the Lorp do thus to the land and to
this House?’

M DRI WK 7 1R 0
DINAR DR RN YR DPI9R
DIYRI PN DI PIRD
DRy (MNARY) INNW1 0INR
Di2Y MM X720 12 7Y 07290

INTD Y70 92 NR

°they shall be told, ‘It is because they for-
sook the Lorp their God who freed them
from the land of Egypt, and they embraced
other gods and worshiped them and served
them; therefore the Lorp has brought all

»

this calamity upon them:

Note that in this instance the text begins with an even more
explicit statement about the construction of the Temple, listed
together with the building of his palace (which took thirteen
years compared to the Temple's seven, an unflattering fact about
Solomon placed in intentional juxtaposition by the text in 1 Kings
6:38 and 7:1) and “whatever else he wanted to build.” After all his
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building is concluded, God comes to him “a second time, as He
had appeared to him in Gibeon.” The fourth verse again uses the
721 o language of conditional blessing; however starting at verse
6, for the first time, God gives Solomon a more explicit warning:
if the current generation of Israel or their descendants stray and
worship other Gods, they will be wiped off the land, the Temple
will be done away with, and Israel will become a “byword” among
the nations for the magnitude of its destruction. The language of
in Deut. 28:37), and the shocked questions and answers of the
nations upon seeing the destruction is from Deut. 29:23-27.

God is giving Solomon the clearest warning possible, as the
focus of his reign turns more visibly toward increases of material
wealth and splendor. After Solomon’s public prayer at the dedica-
tion of the Temple, this third communication from God, with
its considerable focus on the consequences of disloyalty, should
have been a clear warning sign to keep him from straying. Yet
tragically, Solomon, with all his discernment, failed to learn from
these divine communications despite three increasingly explicit
warnings. The center of the third communication is the warning
“if you do not guard my laws.” (Indeed, this phrase, so recogniz-
ably parallel to the covenantal warnings of Leviticus 26, ends on
the eightieth word from the end of the text.)

The fourth and last communication between God and
Solomon occurs after Solomon’s downfall is complete. (The text
of 1 Kings 11 informs us that Solomon, led astray by his many for-
eign wives, eventually built idolatrous shrines and served foreign
deities.) God informs him that the kingdom will be taken from
him in his son’s day, with only Judah remaining for the fallen
House of David.
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1 Kings 11:11-13

YR TP AEOYY M IR N
DY XY 39y DX oang
P2V MY R NpM N2
TN NI200D MR YIPR YR

ATR? PROp

And the Lorb said to Solomon, “Because
you are guilty of this — you have not kept
My covenant and the laws which I enjoined
upon you — I will tear the kingdom away
from you and give it to one of your servants.

TRy NIVYR N7 PR3 TR B
IVIPR I TN PIAIRTT

2But, for the sake of your father David, I
will not do it in your lifetime; I will tear it
away from your son.

NY 20 MR TR VY
IR DY TR 0TIV T

BHowever, I will not tear away the whole
kingdom; I will give your son one tribe, for
the sake of My servant David and for the

sake of Jerusalem which I have chosen.”

mna

The four messages from God, beginning after the securing of
Solomon’s reign and ending after its irrevocable failure, show a
developing concern for the direction of Solomon’s reign. By the
end, for all his wisdom, Solomon has failed to heed God’s clear
warnings. It is notable that throughout this process, Solomon
never consults with a prophet, nor does one ever speak with him.
He had numerous divine communications and failed to take from
them what he ought to have understood. This is the sad irony of
his great wisdom, the subject of the next section of this study.

The Wisdom of Solomon

By far, the most defining characteristic of Solomon, especially as
he has been immortalized by both the Bible and later literature
and legend, is his fabled wisdom. In our analysis of Psalms 49,'?
we show how the psalmist refers to this wisdom with an ironic
tone, implying that true wisdom could be found in the psalm as a
contrast to the failed “wisdom” that informed Solomon’s decisions
as a leader. A close reading of the book of Kings shows that the

12. This analysis will be published in a forthcoming book, Psalms and the
Prophetic Message of Jeremiah, volume 2.
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depiction of Solomon therein is actually full of a similarly subtle
critique: Solomon’s wisdom, such as it was, is emphasized in ways
that make his ultimate folly all the more flagrant.

The first reference to Solomon’s “wisdom,” as noted above,
is in David’s deathbed instructions. Solomon was told to act “in
accordance with his wisdom,” and was expected to know what
to do in order to have Shimei executed “because you are a wise
man.” It should not be shocking to see that in the context of the
monarchy, “wisdom” is a value-neutral quality; it is only the mor-
alistic language of the prophets and the wisdom literature that
marries wisdom to ethics. In recounting the deeds of clever politi-
cal operatives, we see little to associate them with ethical behavior.
Previous individuals called nan, wise, include the likes of Jonadab,
son of Shimah, who tutored Amnon on how to rape Tamar in
2 Samuel 12, and Ahithophel, who counseled Absalom to sleep
with his father’s concubines and attempt to kill him as quickly as
possible in 2 Samuel 16-17. Let us further explore the wisdom of
Solomon, however, to see what the book of Kings reveals about it.

The next time Solomon’s wisdom is mentioned is in the first of
Solomon’s dreams, examined above, after which it is showcased by
the famous trial of two prostitutes, each claiming to be the mother
of the same living child. We shall examine this narrative at the
end of this section, as there is far more to it than meets the eye.

Solomon is one of few characters in Scripture described as
being possessed of both nnan and nyan, wisdom and discernment.
As we note in commenting on Ps. 49 and its allusions to Solomon,
a passage in 1 Kings 5 employs the root non no less than seven
times in six verses relating the proverbial “wisdom of Solomon.”

1Kings 5:9-14

oYy nnon bR 171 v | °The Lorp endowed Solomon with wisdom
172 a0 TRN N2 N»am | and discernment in great measure, with

. Na Yy YR N2 | understanding as vast as the sands on the
seashore.
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22 NONR HHY NRIN 27M
D7%0 NNON 5501 07 712

Solomon’s wisdom was greater than the
wisdom of all the Kedemites and than all
the wisdom of the Egyptians.

TPRD DIRD 090 AN N2
23 VTIT 59701 100 NG
.20 130 Y22 Ny nn Yinn

IHe was the wisest of all men: [wiser] than
Ethan the Ezrahite, and Heman, Chalkol,
and Darda the sons of Mahol. His fame
spread among all the surrounding nations.

YUn moavy NYHY 1311 B
AR YR Y N

2He composed three thousand proverbs,
and his songs numbered one thousand and
five.

TIRD IR RPN HY AT P
WI’JR :nga “rl_J] ]1'];?:_1 *Ill)'t_g
21 MNNAN YY 12T PRI RY

2370 51 YN0 YV 9ivh

3He discoursed about trees, from the cedar
in Lebanon to the hyssop that grows out of
the wall; and he discoursed about beasts,
birds, creeping things, and fishes.

YNy onyn Yan Ry T
7290 Y2 NRN MYV NNON NR

“Men of all peoples came to hear Solomon’s
wisdom, [sent] by all the kings of the earth

who had heard of his wisdom.

ANRIN MR WHY IR YRR

His wisdom is compared favorably with the wise men of
Egypt, as well as the ancient wisdom of the east. Moreover, he is
said to be wiser than every man, “even Ethan the Ezrahite, and
Heman, and Kalkol, and Darda, the sons of Mahol.” The first two
names are interesting to us because the final Bene Korah Psalm, as
well as the final psalm of book three (Pss. 88 and 89, respectively),
are associated with them. As we plan to show in a forthcoming
book, this serves as a final rebuke in the context of the Bene Korah
Psalms: Solomon was wiser than everyone, even these two leg-
endary representatives of wisdom — but he should have heeded
them. The other two names, Kalkol and Darda, appear to be puns.
Kalkol may be a doubling of the word %3, emphasizing that he was
wiser than “everyone,” as the verse indicates before listing specific
people. It may also relate to the recurring details regarding the
huge amounts of food consumed at Solomon’s house, and the
officers set overtaxing the people to feed (v292%) his table (e.g., the
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twelve ministers introduced by 1 Kings 4:7).13 This latter possibil-
ity will be reexamined later. Finally, the name Darda may allude
to Solomon’s knowledge exceeding that of the entire “generation
of knowledge,” ny7 77.14

Others recognize the wisdom of Solomon. Hiram of Tyre,
hearing of Solomon’s plan to build the Temple (with considerable
Phoenician involvement), blesses God for giving his ally David a
wise son (5:21). The Queen of Sheba comes from afar to confirm
the rumor of Solomon’s wisdom; she too blesses God for install-
ing a wise king on the throne of Israel, reminding Solomon of
his role in providing “justice and righteousness” throughout the
land (1 Kings 10:9). Yet her emphasis on these features, like God’s
own warning, stands out as unique in the narrative of Solomon’s
reign. Generally speaking, Solomon’s wisdom remains unrelated
to moral attributes throughout his reign and is employed in ser-
vice of building projects and expansions of prestige and power.
Her words are soon followed by his moral downfall, and it is clear
that he did not heed them.

The most famous depiction of Solomon’s wisdom in the text
is actually the ultimate criticism of his eventual descent into folly.
After Solomon asks God for wisdom in a dream, and God grants
his wish, that wisdom is put to the test in what becomes the first
public display of the new king’s extraordinary judgment. 1 Kings

13. 1 Kings 4:7 WTn ima nyy 7200 NR 192721 YR 53 Y 0ax) Wy 0y nindyn
22797 TORD TNR 7Y M MY

14. Rabbinic tradition makes a similar identification. For example,
Numbers Rabbah 19:3 writes: Ynnw 510 »12,nYT 102 7AW 27T NT AT Y17
930 NwYn n”apn onY, as in Tanhuma Huqqath 6; Pesikta d’Rav Kahana 4;
and Pesikta Rabbati 14. The other names in the verse are also subjected
to exegesis based upon the similarity of the names to words associated
with other scriptural figures; see Radak ad locum:

OTR YV INNIN NN NN PIVRIN OTR AT OTRA I10 DI AVIT HTmM
YMITRN JNRN RV NP 9371 MNNAN Y3 MRV INNINN RIPY PTURIND
932 MRIY AVWN AT D OMARND JIIRY D2IWN IRV 1R ONIAR T
MNT TR NT AT YTIT GOY 9392 IRV OV AT K3V RIN ORI M2

93YN VYN TN YNNIV YINN M2 NPT TN VIV
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3:16-28 depicts a seemingly irresolvable, “she said-she said” dis-
pute and Solomon’s ingenious solution.

1 Kings 3:16-28

NI DY) DAY NINIR TR 19
9% NYTRYI 7200 O

*Later two prostitutes came to the king and
stood before him.

IR 72 NNRD NYRD IR 1
22 N2Y’ NRID NYRD) IR
22 1Y TR TR

The first woman said, “Please, my lord!
This woman and I live in the same house;
and I gave birth to a child while she was in
the house.

NI WHYD Bia o W
NNIRY NNTD NYRD D3 TYM
AT 22 DR W PRI

022 NN DRY

80n the third day after I was delivered, this
woman also gave birth to a child. We were
alone; there was no one else with us in the
house, just the two of us in the house.

n?Y NN NYRY 12 NN v
V9P NIY WY

YDuring the night this woman’s child died,
because she lay on it.

Ngm 2?0 7ina opm >
MY JN0NRY IXRD M2 Ny
nRD M2 NR ARPNINIUN

RN NYIVN

20She arose in the night and took my son
from my side while your maidservant was
asleep, and laid him in her bosom; and she
laid her dead son in my bosom.

23 MR P07 1733 DRK) K
J732 1"225 133a0R1 NN MM
IR 70 733 MY N M)

Z'When I arose in the morning to nurse my
son, there he was, dead; but when I looked
at him closely in the morning, it was not the
son I had borne”

RY NINRD NYRD INRM 25
NRT NP0 732 0N 03 )
NN 23 DD 23270 XD NHR

2902397 MIaTM

2The other woman spoke up, “No, the live
one is my son, and the dead one is yours!”
But the first insisted, “No, the dead boy is
yours; mine is the live one!” And they went
on arguing before the king.

N7 NIRRT 7990 IR 35
NHR NIRT) IRA 732 °10 *33
T I3 NRD 73372 X

ZHer says, ‘No, the dead boy is yours, mine
is the live one’

20 07 N 7290 MR D
'{57’30 ’39'7 1IN0 INRIN

2450 the king gave the order, “Fetch me a
sword” A sword was brought before the
king,
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%and the king said, “Cut the live child in
two, and give half to one and half to the
other”

M M2 YR NYRD INRM 12
7Y R0 31021 D 7200 R
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26But the woman whose son was the live
one pleaded with the king, for she was over-
come with compassion for her son. “Please,
my lord,” she cried, “give her the live child;
only don't kill it!” The other insisted, “It
shall be neither yours nor mine; cut it in
two!”

NR A7 320 RN 7200 7P 1D
NPRN X2 N N T
AnR RN

ZThen the king spoke up. “Give the live
child to her,” he said, “and do not put it to
death; she is its mother”

R ORI 5 wnyn no
WP TR0 VIY WX LIYRD
nnon 3 AR 73 7200 79N
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2When all Israel heard the decision that the
king had rendered, they stood in awe of the
king; for they saw that he possessed divine
wisdom to execute justice.

There is much more to this short, thirteen-verse account
than immediately meets the eye. Much of it refers back to the
account of David and Bathsheba through links of language. The
first woman’s testimony, introduced with “Oh, my lord, I and this
woman live in one house,’1) Tn& nyaa navd nxr YR IR IR 02
Kings 3:17), parallels the opening words of the parable of Nathan,
which begins “two men lived in one city, nnx 1ya 0 DR Y
2) Samuel 12:1). They each give birth three days apart Ay 158
1) 'n75% >WwhHwn o2 N ...n2a Kings 3:17-18). Obviously, the birth
of a son — actually, two sons, one alive and one dead — is a
key element of both narratives. For instance, the end of the first
section of the David and Bathsheba narrative, prior to Nathan’s
rebuke, concludes 12 % 79m “and she bore him a son” (2 Samuel
11:27) while following the death of that child, the second section
concludes with 2) 12 19m Sam. 12:24): namely, Solomon.

According to the first woman, the second woman’s baby died
because she lay on it (v9y nasw 1Wx). Moreover, according to her
account, the bereaved mother “rose in the middle of the night”
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(%50 7in2 opm), reminiscent of the opening words giving the set-
ting of David’s great sin: 2) 133¥n Yyn 717 op2 377 NyY AN Samuel
11:2).15 She proceeded to “take my son from me as I slept, and
lay it in her bosom, and lay her dead son in my bosom,” npm
PN NPIYD NN M2 XY APPN INVIYM MY JN0DRI YYRN 212 IR,
This language again brings to mind several elements of David
and Bathsheba: first, any 23¢» vox xiam ,anpn, when he “took her,
and she came to him, and he lay with her” (2 Sam. 11:4). Second,
in Nathan’s parable, when the rich man “took the lamb of the
poor man,” 2) WRID WrD NY1d n& npn Sam. 12:4). The latter is a
parallel not only of language but also of content: The prostitute
who switches her child for that of her housemate, attempting to
deprive the other mother of her son by this deception, paral-
lels the man who takes his neighbor’s lamb instead of his own.
Outside the realm of parable, David, too, attempted to pass oft
his child as someone else’s — the child that eventually would be
the dead one. The child who died because of his “laying with”
another man’s wife, any 23w, is alluded to by the manner of the
baby’s death in the prostitute’s testimony, v9y n20¥ 7R — a seem-
ingly irrelevant detail in the first woman’s testimony. Finally, the
reference to the child “sleeping in her bosom” also comes right
out of Nathan’s parable as well as his nimshal: the stolen lamb had
slept “in the poor man’s bosom” (2 Sam. 12:3), and the prophet’s
rebuke mentions that God had given David wives of his own “in
his bosom” (2 Sam. 12:8). Thus, taking the sleeping child from out
of a victim’s bosom mirrors the rich man’s theft of the lamb, and
David’s theft of Uriah’s wife.

In the first woman’s testimony, she rises in the morning, opx)
17722 — the opposite of her opponent who “rose in the night” npm
nY%n 7in2 to steal her child, and the opposite of David who “rose

15. These are examples of seemingly trivial details that beg attention. How
does the first woman claim to know why the other woman’ child died?
This speculative detail does not add anything to the case or Solomon’s
judgment, but as an additional link to earlier narratives in Samuel —
and in Genesis, as we shall later explore — it is far from redundant.
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in the evening” 2) 29wn Yyn M7 021 17w0 NYY ' Samuel 11:2) at the
outset of the narrative in which he stole Uriah’s wife. Her purpose
was to nurse her son, emphasizing her maternal qualities. She
found the baby dead but examining it more closely found that it
was not the son to whom she had given birth.!® The other woman
denies her account in full, stating only that “my son is the living
one, and yours is the dead” Solomon observes the conundrum,
then proposes a solution through a clever subterfuge. Calling for
a sword to be brought in (3991 9% 2900 31 390 *Y Inp) he calls
for the child to be cut in half and divided “equitably” between
the two claimants (>¥nn Ny NNRY *¥na MR 1M DIYH MR 10 DR 1N
nnrY). The true mother (whichever she is) speaks “because mercy
burned within her for her son” (A2 %y nn71 331 ), and she begs
“O, my lord, give the living child to her, but surely do not kill him”
(3n1PRR Y8 NNDY N T2 NY A2 10 3R °3). The opening beseeching
words, »37% 73, which also opened the first woman’s testimony, as
well as the unusual turn of phrase regarding her mercy (3n2) »
M2 %y pm), are a fascinating point of intertextuality to which
we shall return.

The crass acceptance of the verdict by the impostor tips her
hand. Solomon commands that the child not be killed, as the true
mother had begged, and has the living child returned to her. All
the nation hears of Solomon’s brilliant judgment and is awed that
“the wisdom of God was within him to do judgment.”

Beneath the surface of this famous judgment lies an extraor-
dinarily harsh assessment of Solomon’s wisdom. The wise and
discerning judge who recognizes that a true parent would never
allow her child to be cut in two is precisely the king who caused
his kingdom to eventually be divided, resulting in the northern
and southern kingdoms, never to be reunited. Though he recog-
nizes the maternal instinct of the prostitute who would sooner
be deprived of her own child than see any harm come to him, as
“parent” to the nation, Solomon ultimately caused precisely the

16. 1avanwy, “Tlooked closely;” alliterates with the two repetitions of the word
13, “my son,” in the verse.
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division that the other prostitute accepted as “fair” It is notewor-
thy that Solomon is never named in this narrative; he is merely
called “the king” This is because his judgment is a verdict con-
cerning all kings; every king should be a proper “parent” to the
nation, willing to sacrifice personal happiness for the good of his
“children” In abstract, his judgment was sound, so wise that it
was recognized as divinely inspired; in practice, he failed to follow
his own wisdom. Like his father before him, Solomon was the
unknowing subject of a parable in the text, and for all his wisdom
and discernment, provided his own condemnation.

David sent Uriah to Joab naively holding his own death
warrant, like a sheep to the slaughter (to borrow an image from
Nathan’s parable). However, in an irony of the text, when he
pronounces the rich man “worthy of death,” a mn 13, (2 Samuel
20:31) he was condemning himself just as unknowingly. Later on,
as the “wise woman of Tekoa” brought Joab’s case for the return
of Absalom to David, unwittingly setting off a chain of events
that would bring about David’s measure-for-measure retribution,
David again pronounced a verdict, naive of the fact that it was his
own. This verdict, interestingly enough, was in response to a plea
of clemency summarized as: “there were two sons, now there is
only one — can it be just to kill the second?” Solomon faces his
own version of the same question, and like his father, pronounces
a verdict that is really about himself.

The division of the kingdom into the wayward northern
kingdom of Israel and the still-troubled southern kingdom of
Judah was the ultimate failure of Solomon’s reign. It is what likens
him to the impostor, not a real parent to the nation — he would
see it split. That a harlot proves more capable than him of not
only recognizing this but actualizing it, is a damning criticism:
“the king,” — since Solomon’s name is kept out of the narrative,
emphasizing that the metaphor can and should be generalized
— proves inferior to the truthful harlot."” In fact, the use of har-

17. This evokes his ancestor Judah. He slept with what he believed was
a prostitute along the way, and was informed, having unknowingly
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lots is not just a necessary plot device, but a further criticism, as
ultimately Solomon’s straying is the consequence of his love for
foreign women, much as his father’s great failure was the product
of unbridled lust.

It is an interesting literary exercise to look more deeply at the
details given in this case to try and arrive at a judgment. We find
that the text plants equal evidence in favor of each woman’s claim,
highlighting that this case is fully unsolvable without “wisdom
from God” — the wii>x nnan the people recognized in Solomon,
as the narrative concludes. Afterward, we shall find that much of
the above analysis is strengthened by structural features of the
narrative.

Remember that the narrative is divided into two parts: the
two women, called only “the one woman” and “the other woman,”
present their claims in the first part, while in the second part,
women are identified as the real mother and the false mother.
There is no obvious way to identify the women in the first half with
their descriptions in the second half. As we shall see, the subtle
clues supporting each side are themselves ambiguous.

impregnated Tamar, the daughter-in-law to whom he had promised
his third son, that she had “played the harlot” (Genesis 38:24) He sits
in judgment of her, ready to have her burned as punishment (and with
her, his own twin sons in her womb, the parents of the monarchy)! Yet,
by the end of the narrative, he is forced to admit that “she is more in the
right than I am.” The subtext of Solomon’s judgment similarly shows the
moral superiority of a truly compassionate “harlot” to a “king” lacking
her better qualities, with names left out of it.

There is much more to say about the way the narrative of Judah
and Tamar should be read alongside the failures of Judah’s descendants
David and Solomon, especially concerning lapses of sexual morality
and, later, personal responsibility in a leadership role. While Judah
eventually steps forward as a worthy leader among his brothers, despite
being neither firstborn, nor second-born, nor thirdborn, he requires
the process of development depicted throughout Genesis, with his
admission of fault to Tamar a turning point in his character growth.
His descendants fail to live up to his example in this regard, as we shall
discuss in a later section.
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1 Kings 3:16

NI DY) DAY NINAN IR 1V | Later two prostitutes came to the king and
2197 MITAYM 77290 98 | stood before him.

To begin with, we are told that two women — harlots, at that
— came and stood before the king. Is either likely to be more
trustworthy than the other? It would be difficult for a “character
witness” to say anything that defends or condemns one and not
the other. Still, it is noteworthy that members of the lowest social
stratum stand before the king himself in judgment. This fact is a
mark of what it looks like when true justice prevails.

1 Kings 3:17

ITR 72 NNRD NYURD IMRM 1 | “The first woman said, “Please, my lord!
722 Ny R NWRM IR | This woman and I live in the same house;

.722 AnY TPR)1 TR | and I gave birth to a child while she was in
the house.

The first woman begins with the polite term >y18 >a — but
anyone standing before the king and hoping to make a case would
begin with honorifics. Notably, it is the true mother who says »a
TR in verse 26, begging the king to give the child to her rival
rather than slay it. So perhaps this can be used as a small piece of
evidence in favor of the first woman being identifiable with the
true mother. On the other hand, it is possible that in the first half
of the narrative, when they present their cases, the first woman
uses this honorific, but in the second half of the narrative, the
woman identified only as “the real mother” who uses it is, in fact,
woman #2. In any event, all this verse has told us is that these two
women, who live together, gave birth in the same house.

The next verse promises to make our jobs as putative judges
a lot harder: no one lives with them, and there were no witnesses
to their respective birthings.
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1 Kings 3:18-19

MPTY7 WHwn oA ' M | ¥On the third day after I was delivered,

NMIRY NRTD NWRD 03 T7M | this woman also gave birth to a child. We

YN 1722 NBR T PRI | were alone; there was no one else with us in

72 NP2 VY .aa NNIR RY | the house, just the two of us in the house.

N20V IR 1YY R DWRD | ®During the night this woman’s child died,
%Y | because she lay on it.

Verse 19 includes a speculative statement: the first woman
claims that her rival’s child died in the night “because she lay
upon it” By her own account, she was asleep when this occurred,
so it is either conjecture on her part (if she is an honest plaintiff)
or fabrication (if she is the lying mother). Perhaps this is a point
against her. On the other hand, as we have observed a certain
intertextual significance to the statement 9y n25V Wx referring
to prior narratives, perhaps the truth of the metaphor implies the
truth of her statement. This extraneous detail could be a point for
or against her.

1Kings 3:20

npm N9 Jin2 opm 5 | 2°She arose in the night and took my son

MY NNRI OP¥RN 212 NR | from my side while your maidservant was

NN MA DRI AP NAINIYM | asleep, and laid him in her bosom; and she
2nanavn | laid her dead son in my bosom.

This verse contains the accusation: the other woman took her
son as she slept and switched them. As before, the observed inter-
textual nature of the alleged crime, harking back to the parable of
Nathan and David’s crime against Uriah, might indicate the truth
of this statement. Or maybe not. The text’s use of metaphor and
verbal linkages is not dependent on the honesty of the character
in whose mouth they are placed, after all.
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1 Kings 3:21

)2 NR Pr0Y 7722 opR) 8 | 2'When T arose in the morning to nurse my
7722 VYR IANR) nn 137 | son, there he was, dead; but when I looked

JRT2IUR 1270 XY N3 | at him closely in the morning, it was not the
son I had borne”

This verse ends her introductory claim: she got up to nurse
her child and saw that it was dead. The nursing detail emphasizes
her maternal qualities. Then she looked more closely at it: as a
real mother would, perhaps. She can tell it is not “the child I gave
birth to” This is the substance of her claim: the dead child is not
the one she birthed.

The other woman’s testimony, given prior to the second half of
the trial where they are identified, is limited to a complete denial.
“No — my child is the living one, and yours is the dead one!” In
the same verse, the counter-rebuttal is given, symmetrically: “No
— your child is the dead one, and mine is the living one!”

It is possible to make a weak argument in favor of woman
#2 here. Her rebuttal consists of the flat denial “No, my child is
the living one,” stated before “your child is the dead one.” This
is consistent with the character of the real mother in the second
half of the narrative: her focus is on the living child, her child:
“my child is the living one ("nn »12).” She is even willing to let it
be someone else’s, but it must be living! On the other hand, the
impostor accepts Solomon’s judgment. She views it as fair: no one
will have a living child. Her goal at that point of the case is simply
for the other woman to be deprived: “your child is dead (nnn 732)”
This is consistent with the order of claims of woman #1 in the
counter-rebuttal: “No — your child is the dead one, and mine
is the living one!” Of course, this could be making more of the
specific order of claims than justifiable. Perhaps this is simply the
natural sequence of argument: “X, not Y” rejected and countered
with “Y, not X”
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1 Kings 3:22

K2 NINRD NYRD IRM 25 | 2The other woman spoke up, “No, the live
NRT NRD 7223 °ND "2 ) | one is my son, and the dead one is yours!”
MN 2121 NRD 72220 XY NINR | But the first insisted, “No, the dead boy is

200397 7127 | yours; mine is the live one!” And they went
on arguing before the king.

The above concludes the first half, in which initial claims are
presented. In the next verse, Solomon states what we should all
be thinking: this case is unsolvable. One says this living child is
hers, and the dead one is her rival’s; the other says the reverse.

1 Kings 3:23

N NINR NRT 7290 R 25 | 2 The king said, “One says, “This is my son,
NIAR NRT NP0 722100 12 | the live one, and the dead one is yours’; and

2NN NN 7200 XY | the other says, ‘No, the dead boy is yours,
mine is the live one’

At this point, like Solomon, we have very little to go on.
Solomon, however, uses his understanding of human nature and
how a true parent would place mercy above some sick caricature
of “fairness” He has his servants bring him a sword to cut this
Gordian knot.

For the duration of the narrative, the women are identified as
the real mother and the impostor, rather than simply being “the
first woman” and “the other woman.” As noted, we have little to
identify these labels from the first and second half appropriately.
The honest mother says »7x >3, which opened up the claim of
woman #1, but perhaps they both speak that way. Notably, when
she says, “give her the living child, and surely do not kill him,” she,
too, unknowingly gives the verdict: Solomon echoes her words
and says, “give her (the real mother) the living child, and surely
do not kill him?”

Having looked more closely at the details, we see very small,
barely admissible evidence to identify the women in the text. Does
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structural analysis shed any light? As it turns out, it is equally
ambivalent. The details that emerge from this analysis are predi-
cated on the fact that this narrative is self-contained. Like a psalm,
an easily identifiable narrative with clear parameters is subject to
the same type of structural analysis. For instance, the trial can
be broken down into dialogue and narrative and broken down
further into the words of woman #1, woman #2, and Solomon;
or Honest Mother, Imposter, and Solomon. Indeed, it is helpful
to proceed under the assumption of uncertainty: word counts
within the dialogue should be conducted twice, once based on the
identification of Honest Mother with woman #1, and once based
on her identification with woman #2.

Several fascinating features emerge. Firstly, there are a total of
138 words of dialogue: 98 words (7*14) stated by the two women,
and 40 (5*8) said by Solomon.!® Perhaps the use of a covenantal
signifier around Solomon’s words owes itself to the fact that, in
this case, he is doing justice: fulfilling his role properly in the
God-Israel covenant.

Word counts become far more interesting, however. The 138
words of dialogue thus have a midpoint after 69 words. The two
central words are the 69th and yoth of dialogue. The introductory
claim of woman #1 is exactly 69 words long — precisely half of
the dialogue. Her last word and woman #2’s first word form the
exact numerical center of the dialogue. What's more, woman #1’s
69" word at this halfway point of the dialogue is 'n7%, “I gave
birth” Woman #2’s first word, the 70" word of dialogue and its
other center word, is simply &9, “no.” The center words of the
dialogue encapsulate the entirety of their claims! “I gave birth...
to the living child,” “No!” (the flat denial of woman #2).

There is both a spiritual and a practical side to Solomon’s ulti-
mate failure as a monarch. The straying after idolatry plays the
definitive role, of course, but we also must look to the complaints

18. Note that the exact middle of Solomon’s 40 words is the phrase, mx 113
mn 1970, such that the words that refer to cutting the child in half also
divide the speech in half.
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of what became the Israelite rebellion to his son Rehoboam. To a
large degree, Solomon’s focus on burdensome building projects to
his own glory, sending out workmen for a month at a time, inflict-
ing a heavy workload upon them, and all for castles and palaces
in Judah alienated the north. The damage to national cohesion
was not brought about suddenly and magically as punishment for
his spiritual straying. It occurred concurrently as a direct conse-
quence of his misaligned priorities: building castles over building
unity. Let us quickly survey this facet of Solomon’s reign, which is
given a tremendous amount of focus by the book of Kings.

The Works and Wealth of Solomon

The amount of detail devoted to Solomon’s construction projects
and the wealth that fueled them is staggering. The vast majority
of the text concerns either his plans to build the Temple, or the
extended descriptions of the Temple, of his house, and of his other
palaces. Much of the rest deals with describing his wealth. To
begin with, once Solomon’s reign is secured, and he marries the
daughter of Pharaoh, the text states that he took her to the city of
David “until he finished building his house, and the house of God,
and the wall surrounding Jerusalem” (1 Kings 3:1).

After his first dream and the ensuing display of Solomon’s
wisdom in 1 Kings 3, the narrative moves on to describe the
administration of his nation. We see eleven princes named with
various important functions — scribe, general, etc. — with the
last two being in charge of his household and the taxation of the
nation, respectively. After that, we are told of twelve officials in
charge of taxing each district of the nation, all for the purposes
of “providing victuals (393921/93929) for the king’s household” (1
Kings 4:7). After the list of officials, the last verse in 1 Kings 4
(which does not conclude this section) portrays a nation “abun-
dant as the sand upon the sea,” eating, drinking and merry. Yet
the focus throughout the account has simply been on the officials
in charge of supplying food for the palace, while this single state-
ment is unelaborated. Solomon is, as 1 Kings 5:1 states, ruler (5¥in)
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of all the kingdoms from the River, to the land of the Philistines,
to the border of Egypt, with subjects bringing gifts throughout.
1 Kings 5 continues along the same lines, with a short section

describing the tremendous food intake of his household:

1Kings 5:2-5

R 0Py %Y ony 'nn a
T YY) nyo T oYy
.nnp

2Solomonss daily provisions consisted of 30
kors of semolina, and 60 kors of [ordinary]
flour,

DIVY) TRI2 P NIVY 2
278N 722 IRX RN YY) P2
DYDIIR 0713721 NN AW

310 fattened oxen, 20 pasture-fed oxen,
and 100 sheep and goats, besides deer and
gazelles, roebucks and fatted geese.

70 72Y Y02 nTI RN DT
11 2290 902 NTY 7YY NDORN
3R 921 12 M) BivYY N0

2100

“For he controlled the whole region west of
the Euphrates — all the kings west of the
Euphrates, from Tiphsah to Gaza — and he
had peace on all his borders roundabout.

nvI? YRIYN AT 2PN N
IMRD NN 1293 N0D WR
m 99 YIY w3 T 1IN

Ralapiv)

>All the days of Solomon, Judah and Israel
from Dan to Beer-sheba dwelt in safety,
everyone under his own vine and under
his own fig tree.

Again, after telling us the massive quantities of flour and ani-
mals consumed by his household in some detail, we are told that
Judah and Israel were secure, “a man under his vine,” throughout
his reign. The next short passage continues to elaborate his wealth,
numbering his massive quantities of horses, and again speaks of
officers “feeding the king and all who approached his table.”

1 Kings 5:6-8

a2R YR INSYH N
DY 12277 D00 MR
Y9 2R 1YY

6Solomon had 40,000 stalls of horses for his
chariotry and 12,000 horsemen.
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nR NPRD avIn 193791 1| “All those prefects, each during his month,
98 270 92 NRY %Y gm0 | would furnish provisions for King Solomon
WU wr by g7nn MYV | and for all who were admitted to King

22717 XY | Solomon’s table; they did not fall short in
anything.

DWY AN WY n | *They would also, each in his turn, deliver
YR DipRD YR IR W)I) | barley and straw for the horses and the

Joawns wr oy i | swift steeds to the places where they were
stationed.

Notably, the laws of the king in Deuteronomy 17 emphasize
that, when the nation places a monarch over itself “to be like the
other nations” (as occurred in 1 Sam. 8 to initiate the monarchy),
he is not to amass horses — the latter being explicitly associated
with a return to Egypt. The next prohibitions are an abundance of
wives, and Solomon married an Egyptian wife nearly immediately,
with more to come. Finally, he is prohibited from amassing gold
and silver. All of this characterizes Solomon’ reign, as many pas-
sages confirm his holdings of wealth, detailing the voyages of the
navy he built to bring back foreign gold, exotic creatures and rare
spices from abroad.

The next short section mentions the wisdom God granted
Solomon, 1 Kings 5:9-14. The irony is not yet apparent (much
of what we have observed only comes into sharper relief after
completing the narrative of Solomon in all its disappointment),
but as noted, this account states that he was wiser than everyone
— all the wise men of Egypt, Ethan the Ezrahite, and Heman,
and Calcol and Darda. The next account, occupying the rest of 1
Kings 5, shows us how a foreign leader viewed Solomon’s wisdom.

Solomon reveals to Hiram of Tyre his intent to build a Temple
to God. Moreover, he plans to outsource much of the project to
Sidonian wood-hewers, and use the cedar and cypress wood of
Lebanon for his projects. Hiram is, naturally, delighted, blessing
God for giving David such a wise son to rule over Israel, and their
alliance is solidified when they make a covenant with one another
in 1 Kings 5:26.
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The text goes on to describe the massive levy of workmen
Solomon’s designs required of Israel: 70,000 to bear burdens,
and 80,000 to quarry rock in the mountains, and 3,300 overseers.
Quarrying and transporting stone for the foundations of the
house was a task that required the labor of a tremendous percent-
age of the nation.

All of 1 Kings 6 proceeds to describe the construction of the
Temple in great architectural and ornamental detail. Its last verse
tells us that this was a seven-year project. On the other hand, the
very next verse opening 1 Kings 7 begins to tell us of the con-
struction of Solomon’s own palace: a thirteen-year project. The
questionable priorities are hinted to by this juxtaposition, and
indeed, his palace includes a home for the daughter of Pharaoh,
an unfavorable association. Moreover, the lines between projects
are somewhat blurred, with elements of its cedar woodwork
explicitly described as “like the house of God” (1 Kings 7:12).

From verse 13 to the end of this long, 51-verse chapter, the
text returns to describing the construction of the Temple and its
vessels. For this purpose, Solomon recruits a workman out of
Tyre, also named Hiram — an individual of half Israelite, half
Phoenician parentage. Hiram, like Solomon, is said to have nnon
and npan, wisdom and discernment, in working with brass. What
stands out is that until details of this construction leave no doubt
that it is the Temple under discussion — vessels and items for
ritual use, for example — one might easily wonder which house
Hiram was working on. Verse after verse describes construction
details before Hiram’s role becomes clear. Again, the lines between
Solomon’s projects are blurry.

A further matter should be pointed out. Solomon’s Temple,
like his palace, is built of Phoenician wood, with help from a
Phoenician king (Hiram), by a coincidentally eponymous half-
Phoenician builder. The house of God is largely a Phoenician-
Israelite product, like Hiram, the builder. Solomon’s reign, in this
as in so many other respects, is the culmination of Israel’s decision
to subject themselves to “a king like all the other nations.”

Hiram’s description as nn and 1i3) is interesting not only for
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its similarity to Solomon but also for its similarity to a much
earlier character cast in a similar role. Bezalel, who oversaw the
metalwork of the Tabernacle, is introduced by Exodus 35:31 as
possessing nnon and ny»an for his task as well. Specifically, he is
described as follows:

Exodus 35:31

AR M INR R0 RS | He has endowed him with a divine spirit
9921 nyT Npana anona | of skill, ability, and knowledge in every kind
RN | of craft

This “spirit of God” that fills him with his talents, directed
toward the work of the Tabernacle, is noteworthy, as we shall
point out in a later section. Only one other character, namely
Yosef, is also described as mon and yi2), is said to be filled with
this “spirit of God” directing his wisdom. Yosef stands as a foil to
Solomon in so many ways. Similarly, Bezalel and Hiram’s parallel
descriptions are part of the same process of subtly criticizing the
accomplishments of Solomon, his projects, the people he sur-
rounds himself with, and everything else about his reign.

With the Temple concluded, the Ark is brought up to reside
within its walls. At the ceremony, Solomon makes a grand speech
(1 Kings 8:12-21):

1Kings 8:12-21

MR M AN%Y IR 1R 22 | Zthen Solomon declared: “The Lorp has
2972 19v7 | chosen To abide in a thick cloud:

1991 72 931 2 °'n)2 M2 » | BT have now built for You A stately House,
%y anavy | A place where You May dwell forever”

NR TN M9 NR PN 2N P | MThen, with the whole congregation of
ORI H0p U1 YR Hnp Y2 | Israel standing, the king faced about and
.19y | blessed the whole congregation of Israel.
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WOR MY P2 MR W
T DR 193 727 WK TR
SNRY RN 723 2R

5He said: “Praised be the Lorp, the God
of Israel, who has fulfilled with deeds the
promise He made to my father David. For
He said,

nzg njmgin ‘1\’)23 D‘I’U Mmoo
ND DN ORI nR ony
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R

1‘Ever since I brought My people Israel out
of Egypt, I have not chosen a city among
all the tribes of Israel for building a House
where My name might abide; but I have
chosen David to rule My people Israel’

n2? 28 M7 227 DY N P
SRR 9% M oYY ma

“Now my father David had intended to
build a House for the name of the Lorb,
the God of Israel.

T2 2R TIT OR M IR W
3 ni1? 3217 Oy M) YR
4227 DY M2 2 N1V NYY

8But the LoRD said to my father David, ‘As
regards your intention to build a House
for My name, you did right to have that
intention.

2 MP3N NYAN KO NAR P v
NI RIN PRYNN RYD 732 DR
NV Man

YHowever, you shall not build the House
yourself; instead, your son, the issue of your
loins, shall build the House for My name’

73T YR 12T IR M) DR D
oY 2WR) 7R TIT NNN DPR)
MM 727 TYRD YRIY? RO
TOR MM DYY a0 NaRy

IR

20“And the Lorp has fulfilled the promise
that He made: I have succeeded my father
David and have ascended the throne of
Israel, as the LORD promised. I have built
the House for the name of the Lorp, the
God of Israel;

YK T1IRY DIPH DY DYR) ND
Oy 072 YR M) 0131 0y
PIRD DOR IR¥IND DR

ReIaN

Hand I have set a place there for the Ark,
containing the covenant which the Lorp
made with our fathers when He brought
them out from the land of Egypt”

God, he observes, was satisfied to “dwell in fog” However, as
he notes (rather boastfully), “I have built you a royal house, to rest
in forever” Afterward, he turns and faces the congregation and
recounts what led up to this momentous occasion. In doing so, he
relates how God had rejected David’s offer to build Him a temple,
though he inserts some detail not found in 2 Samuel 7. Compare:
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2 Samuel 7:4-17

37 00N XD 0273 0 T
SNRY NI OR M

4But that same night the word of the Lorp
came to Nathan:

712 79X 772 YR NN T2 0
™39 NN NHRD M DY
NIV

*“Go and say to My servant David: Thus
said the LorD: Are you the one to build a
house for Me to dwell in?

DPN? 113 NIY) XY 029
D21¥90 YRIY? 32 N TYYD
AN MR A ovD T
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°From the day that I brought the people of
Israel out of Egypt to this day I have not
dwelt in a house, but have moved about in
Tent and Tabernacle.

32 922 °NR2000 WX D2
TOR MR ONI3T 1370 RIY?
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7As I moved about wherever the Israelites
went, did I ever reproach any of the tribal
leaders whom I appointed to care for My
people Israel: Why have you not built Me a
house of cedar?
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8Further, say thus to My servant David:
Thus said the Lorp of Hosts: I took you
from the pasture, from following the flock,
to be ruler of My people Israel,
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%and I have been with you wherever you
went, and have cut down all your enemies
before you. Moreover, I will give you great
renown like that of the greatest men on
earth.
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T will establish a home for My people
Israel and will plant them firm, so that they
shall dwell secure and shall tremble no
more. Evil men shall not oppress them any
more as in the past,
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Uever since I appointed chieftains over My
people Israel. I will give you safety from all
your enemies. The LOoRD declares to you
that He, the Lorp, will establish a house
for you.
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2When your days are done and you lie with
your fathers, I will raise up your offspring
after you, one of your own issue, and I will
establish his kingship.
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BHe shall build a house for My name, and I
will establish his royal throne forever.
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1] will be a father to him, and he shall be
a son to Me. When he does wrong, I will
chastise him with the rod of men and the
affliction of mortals;
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Bbut I will never withdraw My favor from
him as I withdrew it from Saul, whom I
removed to make room for you.
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16Your house and your kingship shall ever
be secure before you; your throne shall be
established forever”
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7Nathan spoke to David in accordance with
all these words and all this prophecy.

Certain details have been elided where others have been
inserted or reemphasized. God had told David that He had never
sought to dwell in any permanent house, never asking one of
the leaders (literally: staffs, less plausibly tribes) of Israel to build
Him a “house of cedar” He had recounted His selection of David
as a leader, blessed David for his noble intentions, promising to
someday provide him with a son who would “build a house to My
name” and to be close to this son, preserving the House of David
forever. Yet Solomon’s account is subtly but significantly different.

In Solomon’s version, God had told David, “Never did I
choose a city in all the tribes of Israel to build a house to My
name there” Adding the word “city” changes the entire trajectory
of God’s interaction with David. As he goes on from there, God
chose David to rule, David wished to build God a Temple, God
loved the idea but wanted it to come from David’s son instead.
The small change tells us that Solomon’s Temple inauguration
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speech serves a few purposes — a couple of them never hinted
at by the exchange between David and Nathan. Firstly, as of this
dedication, his capital in Jerusalem publicly became the chosen
city of God, worthy of Solomon’s special attention. Secondly, and
on a related note, it seems that Solomon was cognizant that God
did not wish to raise up one tribe over all the others, though this
is not really the focus of God’s words to David. Thirdly, the way
he describes the exchange makes Solomon’s reign and building
projects seem divinely commanded, rather than a tolerated con-
cession. Finally, God’s fundamental disinterest in such a house is
basically ignored.

Considering that the great burdens of labor placed on the
nation for projects in Judah serve as the complaint of those who
rebel against his son and propel the nation into schism forever,
Solomon’s small changes to the story mentioned in this inaugura-
tion speech are an ironic foreshadowing of things to come. He did
elevate one city and tribe above the rest, and while there is nothing
wrong with a nation having a political and spiritual capital — to
the contrary, it is expected and mentioned as a positive eventual-
ity throughout the Torah — Solomon’s particularly self-centered,
materialistic means of magnifying the glory of Jerusalem and
himself came at the expense of Israel.

The Foreign Relations of Solomon

With his reign domestically secure, Solomon's first act is to “marry
(into) Pharaoh,” that is, marry Pharaoh’s daughter to cement an
alliance with the regional hegemon. She is the first of many for-
eign princesses, as 1 Kings 11 makes clear. Solomon does what
any “wise king” would do, by the standards of human regents: he
becomes a client of someone more powerful. The Deuteronomic
code, explicitly concerned with the possibility of entanglements
with Egypt, comes to mind. Between his wife and his horses,
Solomon is thoroughly entangled. Deuteronomy 17 warns of this
association “lest you return to Egypt”; it is a sad reality that the
eventual legacy of Solomon’s house was the exile in Zedekiah’s
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time, with much of the nation (including the prophet Jeremiah)
leaving for Egypt.

As noted, Solomon is truly the culmination of “a king like all
the other nations” He does what the best Near Eastern poten-
tate would do, and is admired by his counterparts for it. Hiram,
pleased with Solomon’s request for a partnership in his monu-
ment-building, praises his wisdom. Their alliance brings not
only wood and men, but also much gold, along with spices and
animals for Solomon’s menagerie (1 Kings 10). This alliance gave
Solomon the “fleet of Tarshish” at his disposal, and their ships
traveling together enriched each king. Gold and silver flowed, and
as 1 Kings 10 concludes, precious stones and metals abounded in
Jerusalem. Jerusalem is notably specified; of course, Solomon’s
capital saw the benefits of his material pursuits — but what of
Israel?

His many marriages to foreign princesses accounted by 1
Kings 11 reflect the admiration for, or at least the desire for an
alliance with, every regional leader. And indeed, 1 Kings 10:23-24
relates that Solomon exceeded all the kings of the earth in wisdom
and in wealth and that all the earth sought his wisdom. 1 Kings
5:14 similarly relates how kings of nations sought to bask in his
wisdom.

There is one foreign leader who stands out among these.
The Queen of Sheba, unique among the nations mentioned for
coming from a great distance away, comes to test Solomon with
“riddles” She has heard rumor of his wisdom from afar and comes
to confirm it. Though the outcome of their positive encounter is
much like that with other kings (they exchange gifts of wealth
such as the “gold of Ophir” she brings him), her words are unique.
Her admiration of Solomon is explicitly predicated on his wisdom
to rule in “justice and righteousness.” As we argued in our com-
mentary on the Bene Qorah Psalms, this task, in which Solomon
ultimately failed, is recognized by a foreign leader very shortly
before the text relates Solomonss fall into total decadence. Her
words to Solomon echo the warnings of God to Solomon but
fall on deaf ears. Instead, he keeps acting in all the ways that are
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“wise” by the usual standards of the Iron Age: amassing wealth
and power, marrying princesses, and eventually adopting their
ways.

At the very center of the text, “your people” — the people of
Solomon’s nation whom it is his role to rule justly — are envel-
oped by v on each side. The envelopment of psalms by the term
MR is a feature we analyzed in a forthcoming commentary.’® The
same authorial technique appears to be employed here, with »vix
surrounding the center.

There is one final irony in all these foreign relations. For all
Solomon’s wisdom, the faith he placed in Pharaoh proved emi-
nently unjustified. His enemy, the Edomite Hadad, flees to Egypt
for refuge. Not only is he not handed over, but he also marries
the sister of the Egyptian queen consort — protected by the
same familial relationships as Solomon. He becomes Solomon’s
main military foe. Furthermore, Solomon’s main political foe,
Jeroboam, future leader of the schism and ruler of the Northern
Kingdom, flees to Egypt to escape Solomon’s vengeful pursuit.
Finally, in the days of Solomon’s son, it is once more the ruler of
Egypt who turns out to be more foe than friend, with king Shishak
invading and seizing Rehoboam’s royal treasury in 1 Kings 14. So
much for marrying into Egyptian favor.

The Downfall of Solomon

The marriage to Pharaoh’s daughter is the first of many such
entanglements, and this is his ultimate downfall. Shortly after
mentioning this marriage, the as-yet uncorrupted Solomon was
first described in 1 Kings 3 as “loving God,” and “walking in the
ways of his father David,”:

19. See my forthcoming Psalms and the Prophetic Message of Jeremiah, and
the relevant excursus after the first chapter of volume 1.
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1Kings 3:3
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3And Solomon, though he loved the Lord
and followed the practices of his father
David, also sacrificed and offered at the
shrines.

Introducing his downfall, 1 Kings 11 shows how instead of
loving God, he came to “love foreign women,” (v 208 7YY 799m
nia1 ni»12) and how the ways of his father David were ultimately
rejected.

1Kings 11:1-10
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King Solomon loved many foreign women
in addition to Pharaoh’s daughter —
Moabite, Ammonite, Edomite, Phoenician
and Hittite women,
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from the nations of which the Lorp had
said to the Israelites, “None of you shall join
them and none of them shall join you, lest
they turn your heart away to follow their
gods”” Such Solomon clung to and loved.
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3He had seven hundred royal wives and
three hundred concubines; and his wives
turned his heart away.
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“In his old age, his wives turned away
Solomon’s heart after other gods, and he
was not as wholeheartedly devoted to the
Lorb his God as his father David had been.
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*Solomon followed Ashtoreth the goddess
of the Phoenicians, and Milcom the abomi-
nation of the Ammonites.
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¢Solomon did what was displeasing to the
Lorp and did not remain loyal to the LorD
like his father David.
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Wingy nna anby M k1| 7At that time, Solomon built a shrine for
29 Y YR 032 arin ypy | Chemosh the abomination of Moab on the

iRy 012 ypy 770 02w | hill near Jerusalem, and one for Molech the
' abomination of the Ammonites.

nP7230 YY1 YoY nbY 121 N | *And he did the same for all his foreign
JPIYRY Ninami nivpn | wives who offered and sacrificed to their
gods.
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.nya YYrR RN | Lorp, the God of Israel, who had appeared
to him twice
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M MY YR NR MY | obey what the LORD had commanded.

The large offerings to God at the beginning of his reign are
replaced by tributes to foreign deities. His love for God is replaced
by his love for his foreign wives. What began with marriage to
Pharaoh’s daughter, ends with further foreign marriages and,
ultimately, idolatry.

Following this account, God raises Hadad of Edom as an
enemy for Solomon, brought up as noted by the ruler of Egypt.
While Solomon described himself as “but a small youth” (yop 1)
in his dream-vision, when his intentions were good and God
showed him favor, Hadad is described as having fled the military
conquests of Joab as a “small child” (yop 7»1) and found refuge and
favor with Pharaoh. Edom becomes an incessant enemy of Israel
for generations, and throughout the duration of Solomon’ reign.

Moreover, the kingdom is torn from Solomon, most of it given
to Jeroboam, a man elevated to prominence over all of the house
of Joseph (i.e., the core of the Northern Kingdom) by Solomon
himself:
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1Kings 11:26-28
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712 | raised his hand against the king.
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Jeroboam encounters Ahijah of Shiloh,?? a prophet who tears
his garment into twelve pieces. This “new garment” is called a
nYTN NnYw, appropriately punning with Solomon’s own name. The
“new Solomon” is torn, as is his kingdom, into twelve, signifying
that Jeroboam will be given ten tribes to rule over. As usual, in
the accounts of the kings, the tearing of a garment is associated
with the removal of royalty. Saul tore Samuel’s garment and was
told that such would the kingdom be torn from him; David, his
successor, tore Saul’s garment in what served as a gesture of con-
firmation, and here Jeroboam is given his part of the kingdom in
like manner.”!

20. It may be significant that Ahijah comes from Shiloh, the site of the
previous Sanctuary destruction, to foretell the future split of the king-
dom. His name also includes 'nx, my brother, a possible indication
that the split will be between tribes who were once brothers. The split
of the kingdom parallels the split between the brothers and Yosef in
Genesis. The phrase xnn nya»nn appears only three times in the Bible: 1
Kings 11:26; Genesis 21:22, just after the split between Isaac and Ishmael;
and Genesis 38:1, right after the split with Yosef, also involving a torn
garment.

21. There are less-perfect parallels as well: in the account of Tamar, the
text relates that “virgin daughters of the king” wore a special colored
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1Kings 11:26-28
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2During that time Jeroboam went out of
Jerusalem and the prophet Ahijah of Shiloh
met him on the way. He had put on a new
robe; and when the two were alone in the
open country,
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30 Ahijah took hold of the new robe he was
wearing and tore it into twelve pieces.

1YY 77 NP 0PIV MR RS
OR M MR 712 7 DY
n270190 R YIp 10 HRIW
MYy X 77 0N MY TN

Rapionivny

31“Take ten pieces,” he said to Jeroboam.
“For thus said the Lorp, the God of Israel:
I am about to tear the kingdom out of
Solomon’s hands, and I will give you ten
tribes.
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32But one tribe shall remain his — for the
sake of My servant David and for the sake
of Jerusalem, the city that I have chosen out
of all the tribes of Israel.
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3For they have forsaken Me; they have
worshiped Ashtoreth the goddess of the
Phoenicians, Chemosh the god of Moab,
and Milcom the god of the Ammonites;
they have not walked in My ways, or done
what is pleasing to Me, or [kept] My laws
and rules, as his father David did.
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34However, I will not take the entire king-
dom away from him, but will keep him as
ruler as long as he lives for the sake of My
servant David whom I chose, and who kept
My commandments and My laws.

garment, a »oa mna, and in losing this status she tears hers. Leaving
aside the tearing aspect, the opening verse of kings depicts the end of
David’s potency as a monarch by stating that “they covered him with
clothes, but he could not be made warm.”
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3But I will take the kingship out of the
hands of his son and give it to you — the
ten tribes.
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36To his son I will give one tribe, so that
there may be a lamp for My servant David
forever before Me in Jerusalem — the city
where I have chosen to establish My name.
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But you have been chosen by Me; reign
wherever you wish, and you shall be king
over Israel.
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38]f you heed all that I command you, and
walk in My ways, and do what is right in
My sight, keeping My laws and command-
ments as My servant David did, then I will
be with you and I will build for you a last-
ing dynasty as I did for David. I hereby give
Israel to you;
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3and I will chastise David’s descendants for

that [sin], though not forever”
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Solomon, like Saul before him, reacts violently to the existence
of an anointed rival. Rather than accepting God’s decision, he
pursues Jeroboam. The latter, however, flees to Egypt, another
enemy finding refuge with Solomon’s own father-in-law.

The rest of the story needs little analysis. Solomon’s son,
Rehoboam, son of Naama the Ammonitess, succeeds him. He
receives a complaint from the congregation of Israel, led by
Jeroboam, who — back from Egypt — apparently had not yet seen
fit to rebel. They ask him to lighten the harsh load of his father,
belying the impression that Solomon’s wealthy rule entailed the
same luxury or ease for his northern subjects. Rehoboam ignores
the advice of his elders, counselors of his father, who said to “serve
them, and they shall serve you.” Perhaps ignoring good advice
runs in the family. Instead, he trusts foolish youths, “children who
had grown up with him,” promising to “punish them with scorpi-
ons,” taxing them harder than his father ever had. The rebellion,
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and schism, becomes official. A divided Israel does not reunite
for the rest of the history of the two kingdoms.

Solomon and Joseph: Foils in Leadership

Throughout this detailed presentation of the reign of Solomon
in all its vainglory, many specific words and details have been
highlighted. Often this has been for clear reasons of relevance to
the text of Kings; sometimes, however, the reader may have won-
dered about the immediate relevance. This is because a complete
understanding of Solomon’s reign and its portrayal by the book
of Kings was a prerequisite to this final section: an analysis of the
overwhelmingly elaborate linkage between Solomon and Joseph,
two “wise and discerning” figures in Israel’s national memory
whose striking similarities highlight their vast differences. Along
the way, we shall also point to foils with David, Solomon’s for-
bearer whose own mistakes contrast with Joseph, and to qualities
of their ancestor Judah, whose own struggles and ultimate suc-
cesses are relevant to the discussion of where the monarchy failed
to live up to expectations.

The surface similarities are legion. Each ruled a powerful
nation: Solomon as king of a united Israel, Joseph as the acting
regent of Egypt. Each faced a challenge of keeping the nation of
Israel together, with Joseph acting decisively to preserve unity
among the twelve future tribes, and Solomon causing the schism.
The two characters are both famously “wise and discerning,” non
1an, and on a related note, each of them has two dreams through
which God communicates with them. Indeed, dreams play a large
role in both narratives. Each character has an important relation-
ship with Pharaoh, and with Egypt in general. Each of them faces
the temptation of foreign women (including Egyptian women
for each of them), with Solomon falling victim to his lust while
Joseph never flinched in his moral discipline and integrity. On
top of these many important connections, specifics of language
will be examined within each of the relevant sections below as we
explore thematic linkages in more detail.
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An Aging Father’s Request

Solomon’s reign begins with a number of deathbed instructions
from his father, two of them employing a particular idiom to refer
to death. Only two characters in all the Bible use this expression,
to wit, “bringing down” one’s “grey hairs into Sheol” One is Jacob
(Gen. 42:38, and quoted by Judah in 44:29, 31), who states that if
his beloved son Benjamin is taken from him, then his sons will

have “brought down my grey hairs into Sheol in suffering”:

Genesis 42:38
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3But he said, “My son must not go down
with you, for his brother is dead and he
alone is left. If he meets with disaster on
the journey you are taking, you will send
my white head down to Sheol in grief”

Genesis 44:29-31
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2If you take this one from me, too, and he
meets with disaster, you will send my white
head down to Sheol in sorrow?
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30“Now, if I come to your servant my father
and the boy is not with us — since his own
life is so bound up with his —
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3lwhen he sees that the boy is not with us,
he will die, and your servants will send the
white head of your servant our father down
to Sheol in grief.

David’s twofold use of this idiom in his deathbed instructions
to Solomon constitutes the only other appearance of the phrase in
the Bible. Twice, he repeats a command not to let the “grey hair”
of an enemy, be it Shimei son of Gera (a prominent Benjaminite
opponent of his father) or Joab, “go down into Sheol” peacefully/
bloodlessly.
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1 Kings 2:6/9
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down to Sheol in peace.

DIN WR 721NN YR NaY1 v | *So do not let him go unpunished; for you
1% NYYR YR NR PYT NAR | are a wise man and you will know how to
22IRY 072 IN2Y-NR P71 | deal with him and send his gray hair down
to Sheol in blood”

The fathers of Joseph and Solomon, respectively, each use this
phrase prior to a major request in their old age. When Joseph
hears these words from the mouth of his brother Judah, a prelude
to the latter offering himself in Benjamin’s stead, he is no longer
able to contain himself and bursts into tears, revealing his identity
to his brothers. Judah’s act of self-sacrifice, offering his own free-
dom to rescue his half-brother and spare his father further pain
before his death, overwhelms Joseph, who recognizes the changes
that have come upon his brothers since his cruel treatment at their
hands. Thus, the idiom appears at the very climax of the narrative.
The idiomatic reference to how Jacob would die, sorrowful in his
old age, and Judah’s moving altruism on behalf of Benjamin, leads
to reconciliation and unity among the brothers, the forbearers of
the tribes of Israel and Judah.

On the other hand, when Solomon hears this idiomatic
phrase, it is nothing more than an instruction about how to
secure his reign through violence. Indeed, he, the heir of Judah, is
being instructed to deal out his father’s vengeance to a prominent
Benjaminite opponent, Shimei son of Gera. Executing potential
opponents to his reign is not about keeping the nation together —
the ultimate aim of all of Joseph's acts in Egypt. It is about keeping
his throne safe, a personal interest. Thus, the use of the same term
in the two texts highlight the contrast between Joseph as leader of
his family, always seeking unity and reconciliation, and Solomon,
engaging in violent political disputes from his first day on the job.

On a related note, Joseph, like Solomon, receives deathbed



82 | RONALD BENUN

instructions from his father, leaving aside his earlier request and
usage of the unusual idiom. Jacob’s final request to his sons (Gen.
49), including Joseph, extracts from them a promise to return his
bones to the land of Israel, to the land Abraham had purchased:
Egypt would not be a fitting place for the nation. More personally,
he asks this of Joseph alone at the close of Genesis 47. In Genesis
48:21, Joseph receives a blessing from Jacob that God will return
him from Egypt back to the land of his fathers. Solomon, for
his part, made relations with Egypt a pillar of his foreign policy
and economic stewardship, a regression to precisely the sort of
entanglement with Egypt that Joseph and later Moses (Deut. 17)
played decisive roles in ending and warning against.

Pharaoh and Egypt

Solomons first act of diplomacy, and the first step toward his
ultimate downfall, was marrying into the family of Pharaoh in
1 Kings 3:1. His wisdom is described in 1 Kings 5:10 as “greater...
than all the wisdom of Egypt” (nr1¥n nnan Yami...13m). Moreover,
the end of 1 Kings 10 (vv. 28-29) identifies Egypt as the origin
of his massive importation of horses, a statement immediately
followed by the introduction of Solomon’s many wives whom he
married “in addition to the daughter of Pharaoh” (1 Kings 11:1).
The great concern of Deuteronomy — that a king would cause a
return to Egypt through his excessive holdings of Egyptian horses
— is ultimately borne out by the end of the monarchy, and it
begins with Solomon.

Despite the apparent close relationship between Solomon
and Pharaoh, it is the same Pharaoh who ultimately gives shelter
to Solomon’s enemy, Hadad of Edom, elevating him within the
royal court and marrying him off to his sister-in-law (1 Kings 11).
Moreover, Jeroboam, Solomonss rival, flees to receive quarter from
the ruler of Egypt (identified by the name Shishak). Apparently,
Solomon’s relations with Egypt amounted to little that was posi-
tive. Calling Pharaoh his father-in-law would not protect him
from any enemies, and it is just a generation later during the
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reign of his son Rehoboam when Shishak of Egypt attacked his
erstwhile ally and emptied Judah’s treasury.

Joseph's association with Egypt, and ultimately its royalty,
could not be more different than Solomons. Joseph did not
seek out Egypt; he was sold into servitude there against his will.
Indeed, in his final request to his brothers, like Jacob before him,
he extracts the same oath to have his bones brought up out of
Egypt, back to the land of Israel. Yet with God’s help and his pro-
digious wisdom — always credited by Joseph to God, whenever
it is remarked upon by others — he rises from an imprisoned
teenaged foreign slave to grand vizier, effectively equal in power
to Pharaoh himself. It is Pharaoh who recognizes his talents
and elevates him; Joseph never seeks any of it. Pharaoh desires
Joseph as his right-hand man because he observes Joseph's clearly
divinely-granted wisdom:

Genesis 41:38-46

38 And Pharaoh said to his courtiers, “Could
we find another like him, a man in whom is
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the spirit of God?”
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350 Pharaoh said to Joseph, “Since God has
made all this known to you, there is none so
discerning and wise as you.

9 YY) 102 YY MR IR N
YR RDID P NY 92 PYW
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40You shall be in charge of my court, and
by your command shall all my people be
directed; only with respect to the throne
shall I be superior to you”

R Q0P DR Y19 MR RN
D2I¥0 PIR 92 9P AR NN

#Pharaoh further said to Joseph, “See, I put
you in charge of all the land of Egypt”

2N INY2V NR NP9 107 an
U2z Q0P T 5Y ANR 1IN T
2010 717 DY WY T3 IR
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2And removing his signet ring from his
hand, Pharaoh put it on Joseph’s hand; and
he had him dressed in robes of fine linen,
and put a gold chain about his neck.




84 | RONALD BENUN

NIYRN N22701 iNR 1277 an
TR 197 WP 17 YR
D780 PR 92 9 INR 1IN

“He had him ride in the chariot of his
second-in-command, and they cried before
him, “Abrek!” Thus he placed him over all
the land of Egypt.

MR Q0P HR Y19 RN T
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44Pharaoh said to Joseph, “I am Pharaoh;
yet without you, no one shall lift up hand
or foot in all the land of Egypt”

niax qoy DY ﬂ')ﬂp RPN AN
N2 MR NR Y I|N My
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#Pharaoh then gave Joseph the name
Zaphenath-paneah; and he gave him for a
wife Asenath daughter of Poti-phera, priest
of On. Thus Joseph emerged in charge of
the land of Egypt. —

ITRY2 MY WYY 12 01 m
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46Joseph was thirty years old when he
entered the service of Pharaoh king of
Egypt. — Leaving Pharaoh’s presence,
Joseph traveled through all the land of

Egypt.

The similarities between Joseph and Solomon that emerge
from this passage highlight their differences. Joseph, speaking
innocently and without intending his own advancement, had
simply recommended that Pharaoh appoint someone wise for
the task of organizing a food storage operation. Yet Pharaoh,
cognizant of the value of good advisors (something we never see
from Solomon, interestingly enough), rhetorically asks whether
there is anyone “discerning and wise” (nom 1123) like Joseph,
with the “spirit of God” in him. Of course, Joseph is the first and
most prominent individual described as “discerning and wise”
(mom 13723) prior to Solomon. The “spirit of God” that informs his
wisdom, however, is not shared in the description of Solomon.
This latter description is applied to both Joseph and, later, the
artisan Bezalel — but their counterparts Solomon (a leader and
regent, like Joseph) and the Temple artisan Hiram, though “wise
and discerning,” are not described to have this same divine direc-
tion. As we see the many parallels of language which accumulate
between the Kings and Genesis narratives, it shall become more
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and more logical to treat this as an intentional omission, a point
of contrast between one sort of “wisdom” and another.

Pharaoh promises Joseph nearly limitless power, “only” the
throne itself would be beyond him (3an Y73 xre271 77). On the
other hand, right after the securing of Solomon’s reign and his
intermarriage into Pharaoh’s house, the text uses the same lan-
guage as a caveat: “only” one thing was now lacking in his reign
(1 Kings 2:46-3:3):

1 Kings 2:46-3:3

1232 IR 7290 XN M
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46The king gave orders to Benaiah son of
Jehoiada and he went out and struck Shimei
down; and so he died. Thus the kingdom
was secured in Solomon’s hands.
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'Solomon allied himself by marriage
with Pharaoh king of Egypt. He married
Pharaoh’s daughter and brought her to
the City of David [to live there] until he
had finished building his palace, and the
House of the Lorp, and the walls around
Jerusalem.
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2The people, however, continued to offer
sacrifices at the open shrines, because up
to that time no house had been built for the
name of the LORD.

N2%%2 MY NR MNHY 208N 3
RID NN I PIR 1T NIPN2
SPVpnI Nam

3And Solomon, though he loved the LorDp
and followed the practices of his father
David, also sacrificed and offered at the
shrines.

Pharaoh provides Joseph with a wife: the daughter of Poti-
phera, priest of On.?2 It is easy to draw the connection to Solomon,

22. It is hard to ignore the similarity of the name Poti-phera (»19 »via) to
two powerful individuals who play decisive roles in Joseph’s develop-
ment and ultimate empowerment: First there is Potiphar, Joseph’s first
master, whose wife tried and failed to seduce Joseph and ultimately
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who marries Pharaoh’s own daughter to enhance his political
influence. Yet Joseph never actively pursues any power at all, nor
advancement through marriage; Pharaoh simply drops it in his
lap because of his authentic, God-given wisdom.

Interestingly, when informing his brothers of his position
in Egypt, Joseph tells them that God has set him “as a father to
Pharaoh” (Gen. 45:8, ny19Y ax), which makes the familial rela-
tionship between Solomon and Pharaoh rather a reversal of that
between Joseph and the earlier Pharaoh.

Even in describing the extent of Solomon’s reign, Egypt comes
up. 1 Kings 5 begins by describing Solomon as the regional Yyin,
ruler, over “all the kingdoms” within parameters defined by his
border with Egypt:

1 Kings 5:1

922 YYin mn An%Y R | Solomon’s rule extended over all the kingdoms

YIR 020 7 nioonnn | from the Euphrates to the land of the Philistines

I8N 9113 TY) RYYe | and the boundary of Egypt. They brought

NR 072Y) NI DY | Solomon tribute and were subject to him all his
Mmoo 93 vy | life.

Joseph also describes himself as “ruler in all Egypt,” 933 Ywns
oen PR in Gen 45:8, when speaking of how God empowered
him to save their lives by providing food.?* As another similarity
between the two rulers, Joseph states that God has made himyim
D21¥n 9239, “master of all of Egypt,” a statement of the scope of his

framed him, leading to his imprisonment and ultimate rise to power
from there. Then there is Pharaoh himself.

Upon marriage to the daughter of Poti-phera, Joseph’s secure status
as a member of the Egyptian power elite is made clear. There is a certain
poetic justice presented by the name with its seeming connection to
the others: Joseph, who refused to commit adultery with the wife of
Potiphar, is now provided a wife by Pharaoh, and she is none other than
the daughter of Poti-phera.

23. Note that this fulfills the prediction in the complaint of Joseph’s brothers
in Gen. 37:8 132 Ywnn Ywn ox.
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reign very like the first words of 1 Kings 4, 93 Yy 75 nn5v 7200 >0
5812, “And Solomon was king over all of Israel” Note that with
regard to Solomon, this assessment of his reign over a united
kingdom of Israel is designed to increase the tragedy of the later-
depicted schism he caused. Joseph, contrariwise, causes the reuni-
fication of his family, a contrast to the dissolution between the
house of Joseph and the house of Judah ushered in by Solomon’s
mismanagement.

Joseph winds up in Egypt because, as he tells his brothers, God
had planned for him to be in charge of its food supply to save their
lives during the famine. Indeed, in their capacity as rulers, Joseph
and Solomon are each associated with huge quantities of food.

Joseph'’s very rise to premiership is defined by food, as is the
imagery and content of all prophetic dreams foretelling or effect-
ing his empowerment. His first pair of dreams foretelling his rise
to power include a dream in which he and his brothers were gath-
ering stalks of grain in a field, with their stalks bowing to his. The
next pair of dreams in his life are those of Pharaoh’s chief baker
and cupbearer, each of them a position associated with Pharaoh’s
victuals and each of their dreams involving their respective food
responsibilities. Finally, of course, there is Pharaoh’s pair of
dreams, foretelling the seven years of plenty and seven years of
famine. Ultimately, Joseph’s rise to power is defined by the years
of famine and plenty in Egypt, and all the dreams involving it are
what propel him to prominence as a man Pharaoh can count on
for his wisdom.

Food plays a major role in the descriptions of Solomon as well.
1 Kings 4 describes the many ministers required to tax Israel to
provide food for his household, and 1 Kings 5 relates the massive
daily intake of his palace. Notably, however, Joseph is placed in
the role of provider during a famine — as he tells his brothers,
0739Y WiivR MYV nn? 03, “For God has sent me before you to
preserve life” — while the abundant details concerning food in
Solomon’s reign are all about what comes to his palace and sup-
plies his own household. Solomon’s entire reign is defined by
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plenty, but it appears that the wealth did not trickle down based
on the displeasure of his subjects in the northern kingdom.

Joseph’s food-related dreams are a defining characteristic of
his rise to power, casting him in the role of leader when his broth-
ers need him the most. Egypt is the locus of all dreams involving
Joseph, with food — what he would ultimately provide for his
family, and indeed the entire region — defining the content in
some way or another. It is notable that Solomon’s own first dream
from God (like Joseph, he has two) occurs immediately after his
marriage to Pharaoh’s daughter, early in 1 Kings 3.

Dreams

Both characters have their messages from God relayed through
dreams, whether their own two dreams (apiece) or the dreams
of others (always in pairs, in Joseph’s narrative). Joseph’s dreams
are always symbolic, most of them involving food, one of them
involving celestial bodies — the need for interpretation is, in any
case, always obvious. Solomon, however, has two dreams in which
God appears to him, but the message is more complex than a
surface reading would indicate, as discussed above. Little inter-
pretation occurs, and it appears that Solomon never felt the need
to either consult with a prophet or contemplate a deeper message.

Joseph, for his part, shares his own pair of dreams with his
family, to their great consternation. The brothers, already not keen
on their father’s favoritism for Joseph, grow to hate him for his
expectation of rulership over them. Even Jacob is displeased when
Joseph shares his second dream, with its implication that even
his parents would come and bow before him. Yet still, he feels
compelled to share his prophetic dreams. Later, he becomes an
interpreter of dreams for Pharaoh’s staff and eventually Pharaoh
himself — never is a dream left uninterpreted, nor even its details.
Solomon takes the content of his dreams as a given, trusting him-
self to understand. Yet for all his wisdom, he never heeds the
warnings both implicit and explicit, as God states in His final
rebuke of Solomon in 1 Kings 11.
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Language is shared between the accounts of Pharaoh’s dreams,
interpreted by Joseph, who is propelled to power by his inter-
pretations, and of Solomon’s dreams, which concern Solomon’s
own rise to power. For instance, alone among biblical figures,
Pharaoh and Solomon are said to have “woken up, and behold,
it was a dream™

1 Kings 3:15 Genesis 41:7
P11 | 5Then Solomon my2amr | “And the thin
MM by | awoke: it was a dream! awn | ears swallowed
Ri21 0iYn | He went to Jerusalem, NR NipTD | up the seven
0ovr | stood before the Ark D%2Wn Yav | solid and full
199 Tyn | of the Covenant of the niR1an | ears. Then
M2 3R | Lord, and sacrificed nirynM | Pharaoh awoke:
9v71°13TR | burnt offerings and Y92 YN | it was a dream!
Yy niYy | presented offerings .oibn mm
wyn Ny | of well-being; and he
927 nnYn | made a banquet for all
272y | his courtiers.

Similarly, the twofold repetition of Pharaoh’s dreams, Joseph’s
dreams, and the dreams of the two employees of Pharaoh, are
a feature duplicated by the Kings narrative. Let us pay special
attention to Pharaoh’s dreams, which are most directly relevant
to Solomon as they are messages of warning given to the ruler of
a country who proceeds to heed them thanks to Joseph’s wisdom
— the opposite of what transpires after Solomon’s dreams.

Genesis 41:26/32

DIV Y2V Navn N9 YaY 15 | 2The seven healthy cows are seven years,
YIY N1V oYawn yay) nan | and the seven healthy ears are seven years;
RINTNR DIYN MIN DY | it is the same dream.

-ox DivnD niawn S» ab | 2As for Pharaoh having had the same

7270 1921 02 DpYd N9 | dream twice, it means that the matter has

I7RD NN %R0 0YN | been determined by God, and that God will
Anwy? | soon carry it out.
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Joseph recognizes that the duplicate dreams share a message
— a singular warning of famine to come — and that their duplica-
tion adds urgency to the message.

1 Kings 9:2/11:9

MY N5y Y8 M’ R a2 | *the Lord appeared to Solomon a second
1»223 POR AR UKD | time, as He had appeared to him at
Gibeon.

NV 22 MNHYa M RN v | °The Lord was angry with Solomon,
RV H9R MY DYn 1127 | because his heart turned away from the

Y YorR NR1D | Lord, the God of Israel, who had appeared
to him twice

God appears to Solomon “as He did in Gibeon” a second
time, confirming earlier warnings, and ultimately is angered that
Solomon ignores his duplicated warnings. Solomon failed to do
what Pharaoh or Joseph had done: consult with someone truly
wise as Pharaoh did, or act on God’s warnings as Joseph coun-
seled and ultimately implemented.

In Solomon’s first dream, he asks God for a wise heart “to
judge (or “lead”) Your nation,” (39 nx vawy? ynv 19) which is truly
the purpose of a good king, as the Queen of Sheba later reminds
him. He requires this wisdom because he claims to see himself
as just a “small lad,” yop 1. Similarly, Joseph is introduced to
Pharaoh as a may 7y, a Hebrew lad, who was imprisoned with
the royal cupbearer in Potiphar’s prison, immediately before his
“discernment and wisdom” is revealed. The request “finds favor in
the eyes of God” (1 Kings 3:10 begins »y7% *»ya 1270 20). Similarly,
when Joseph counsels Pharaoh to store grain so that the famine
will not lead to death from hunger, Genesis 41:37 begins with the
same turn of phrase: it found favor in the eyes of Pharaoh, avm
Y19 2Y3 717

Ultimately, while Solomon and Joseph each receive warnings
and messages from God in their dreams, it is only Joseph who
heeds these messages, and in doing so, feeds all of Egypt and the



THE REIGN OF SOLOMON | 91

nearby lands throughout the famine. Solomon merely uses the
‘wisdom’ given him to maximize his power and wealth, feeding
his own household, and ignoring the warnings in his dreams to
follow in his father’s footsteps in fealty to God. Wisdom, too, is a
consistent theme of each narrative.

Wisdom

The most salient points about the wisdom of the two characters
are fairly obvious ones that have been made in conjunction with
other themes. Both characters are described in the rare terminol-
ogy combining nnan and nypan:

Genesis 41:38-39

PTIY Y% Y19 MR nb | 3¥And Pharaoh said to his courtiers, “Could
m7 YR WR N1 R¥nMin | we find another like him, a man in whom is
J2 a9y | the spirit of God?”

YINR 0P HR NP7 RN VY | ¥So Pharaoh said to Joseph, “Since God
NRT Y2 NR gNiR DA5K Y7737 | has made all this known to you, there is
712 0oM 1323 PR | none so discerning and wise as you.

1Kings 3:12

RN NN P22 PYY NN | 2l now do as you have spoken. I grant you

N 792 YWR 1130 0oN 2% 35 | a wise and discerning mind; there has

DI RY IR 7397 M0 | never been anyone like you before, nor
.7in2 | will anyone like you arise again.

The similarity and contrast go even beyond the common
words. Not only are both characters described with the rare com-
bination of wisdom and discernment, Pharaoh recognizes that
Joseph's wisdom, far exceeding anyone else’s, is a direct result of
what God has granted him, and Solomon, too, is told that God is
granting him wisdom unmatched by anyone. To even further link
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the two characters, later Solomon’s wisdom is described as greater
than “all the wisdom of Egypt” in 1 Kings 5:10:

1 Kings 5:10

92 NNINN ANHY NN 1M | “Solomon’s wisdom was greater than the
.077¥0 NNIN 5am1 07p 712 | wisdom of all the Kedemites and than all
the wisdom of the Egyptians.

Joseph is, of course, recognized by Pharaoh as the wisest and
most discerning mind in all of Egypt. As noted, however, Pharaoh
recognizes that it is “the spirit of God” (wnY) m) that informs
Joseph’s wisdom, and on this matter, we repeat another contrast
between the “wisdom of Solomon,” directed by whatever he felt
would help achieve his glory, and wisdom directed by Divine
inspiration. Solomon’s chief builder, Hiram, the half-Tyrian sculp-
tor who shares a name with the Tyrian regent who supplies most
of the material that comprises the Temple, along with much of
the Sidonian and Tyrian labor, is called “wise and discerning” in
all matters concerning bronze:

1Kings 7:14

VRN RN NINYR NYR 12 7 | “He was the son of a widow of the tribe of

WIn 0% WOR 1aR) *9n91 | Naphtali, and his father had been a Tyrian,

NRY HNONN DR ROM NYN | a coppersmith. He was endowed with skill,

59 NivYY NYTH NXY "Mann | ability, and talent for executing all work

7200 58 X2 nYna NoRYN | in bronze. He came to King Solomon and
AmaRon 92 NR WY AEYY | executed all his work.

The extended description of Hiram and his works and his
association with Solomon’s Phoenician counterpart form part of
an undercurrent of the Temple’s description that adds elements of
alien character and royal grandiosity to the crowning achievement
of King Solomon’s reign. Phoenicians introduced Baal-worship,
the perpetual abomination of Israel (especially the post-schism
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Northern Kingdom) and offense to God, yet here the Temple of
God is portrayed as a largely Phoenician design.

For all that, Hiram’s “wisdom and discernment” concerning
his metalwork evokes another builder of a sanctified house of
worship: Bezalel, the builder of the desert Tabernacle, which
later sat at Shiloh before its destruction by Philistines. Unlike
the Temple, this was a mobile house of worship, austere by com-
parison and not to the glory of any ruler or leader. Every tribe
played a role in donating its components, and while it sat at the
center of the encampment, it was not uniquely affiliated with any
tribe. Its mobility highlighted that His worship was not confined
to any single territory. Bezalel, its chief artisan, is the first artisan
(and the only named individual apart from Joseph in the Torah)
described as “wise and discerning” (after which God further com-
mands him, Oholiab, and “all other men” of wisdom).

Exodus 35:31

AR M INR RH RY | 'He has endowed him with a divine spirit
5931 nyTar hpana nnona | of skill, ability, and knowledge in every
1NN | kind of craft

The parallel descriptions of the builders of the two national
houses of worship are certainly not coincidental. Hiram, like
Bezalel, was “filled...with wisdom and discernment and skill
to do all work...;” albeit with further detail restricting his skill
to brass. But the important distinction is in the omission: Like
Joseph, Bezalel's wisdom is associated with the “spirit of God,”
o} M. Like Solomon, Hiramss is not. This makes all the differ-
ence. Ultimately, Solomon’s building of the Temple is categorized
under the catch-all “whatever it pleased Solomon to build” (1
Kings 9:1), the verse that introduces God’s third and final warn-
ing before Solomon’s downfall. Repeatedly, God states that He
had never asked for a Temple. Ultimately, a careful read of Kings
and the personality of Solomon portrayed therein leads to the
conclusion that the Temple was a monument to the king’s own
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glory, like all his other buildings. Thus, it is another instance of
his wisdom directed toward mere royal ambitions, not Divinely
inspired goals.

Joseph, for his part, also supervises an important building
project. As Genesis 41:34-48 relates, his counsel to Pharaoh,
fully heeded, was to confiscate a fifth of Egypts land for grain
cultivation during the years of plenty, and to store up the grain
in cities during the years of famine. Being placed in charge of
this monumental project was the task that made Joseph Pharaoh’s
right-hand man and effective ruler of Egypt. Yet his building was
never to his own glory — it was to feed Egypt and ultimately all
the nearby hungry suffering amid the famine. It was, importantly,
what kept Israel alive.

Provision of Food

This brings us to the next similarity and contrast between the
two rulers. All of the Joseph narrative revolves around food: his
dreams involving stalks of grain; the dreams of the chief baker and
cupbearer whose food-based dreams Joseph interprets; Pharaohs
dreams of grain and cows that foretell abundance and famine;
Joseph’s leadership of the food-storage project that saves everyone
and elevates him to preeminence; and Joseph’s provision of food
for his family free of charge, as well as use of their food-sacks and
his drinking vessel to implement his plan to reveal himself and
finally reunite them.

Solomon, too, is often described in relation to great quanti-
ties of food. That is, an entire section (1 Kings 4’s second half) is
dedicated to listing the officers set in charge of taxing the nation,
each tribe providing a month of his personal household’s victuals.
1 Kings 5 proceeds to list his great wealth, and begins with the
enormous quantities of food consumed daily at the palace:
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1 Kings 5:2-3

mr oy %Y ony 'nn a
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2Solomon’s daily provisions consisted of 30
kors of semolina, and 60 kors of [ordinary]
flour,
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310 fattened oxen, 20 pasture-fed oxen,
and 100 sheep and goats, besides deer and
gazelles, roebucks and fatted geese.

Interestingly, in 1 Kings 9, there is mention of grain-cities,
and what’s more, they are described in immediate juxtaposition
to Pharaoh’s military conquests on Solomon’s behalf:

1 Kings 5:2-3

1770 YR ORI 137 AN W
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5This was the purpose of the forced labor
which Solomon imposed: It was to build
the House of the LorD, his own palace, the
Millo, and the wall of Jerusalem, and [to
fortify] Hazor, Megiddo, and Gezer.
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(**Pharaoh king of Egypt had come up and
captured Gezer; he destroyed it by fire,
killed the Canaanites who dwelt in the
town, and gave it as dowry to his daughter,
Solomon’s wife.)
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7So Solomon fortified Gezer, lower

Beth-horon,

(ANTM) NN DRI NYY2 NR) ™
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18Baalith, and Tamar in the wilderness, in

the land [of Judah],
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Yand all of Solomons garrison towns,
chariot towns, and cavalry towns — every-
thing that Solomon set his heart on build-
ing in Jerusalem and in the Lebanon, and
throughout the territory that he ruled.

The main difference between Joseph and Solomon through-
out these descriptions is obvious. Solomon taxes his people and
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indulges in huge quantities of food at his palace. Joseph’s designs
are all about feeding people, selflessly getting them through a
crisis. While Egypt thrived as a result of his counsel, which made
it the breadbasket of a region in famine, nothing he did was for his
own glory or pleasure. Specific language bears this out, and also
supports the assumption that the wording in Kings is intended
to connect to that in Genesis. For instance, Joseph is described as
“feeding” his family, the ancestors of the tribes of Israel (including

Judah):

Genesis 47:12

Y VIR MR Q0P 99N
on? VAR ma %) mw) Yoy
99099

2Joseph sustained his father, and his broth-
ers, and all his father’s household with
bread, down to the little ones.

By way of contrast, Solomon’s tax-collectors and officers are
charged with “feeding” the king (1 Kings 4:7, 5:7).

1Kings 4:7,5:7

IR WY DY anvun T
7200 TR 199991 YRV 92 OY
%Y iy MYa UTn inva ny)
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’Solomon had twelve prefects governing all
Israel, who provided food for the king and
his household; each had to provide food for
one month in the year.
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7All those prefects, each during his month,
would furnish provisions for King
Solomon and for all who were admitted to
King Solomonss table; they did not fall short
in anything.

Very shortly after the latter verse comes the famous descrip-
tion of Solomon’s surpassing wisdom. It, too, refers back to Joseph:
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1Kings 5:9-14

ANYY NnaN WY 1IN v
2% anm TRn 37D APIm
.00 NOY HY YR Yind

9The LorD endowed Solomon with wisdom
and discernment in great measure, with
understanding as vast as the sands on the
seashore.

92 NNINN NNHY NNIN 211 ?
.D7¥0 NNIN Y901 1R 713

0Solomon’s wisdom was greater than the
wisdom of all the Kedemites and than all
the wisdom of the Egyptians.

TIPRD DTRD 720 DINN N2
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He was the wisest of all men: [wiser] than
Ethan the Ezrahite, and Heman, Chalkol,
and Darda the sons of Mahol. His fame
spread among all the surrounding nations.

YR oYy NYvY 13T B
A28 NYBN 1YY 0N

2He composed three thousand proverbs,
and his songs numbered one thousand and
five.

TIRD N XY YY 1A P
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BHe discoursed about trees, from the cedar
in Lebanon to the hyssop that grows out of
the wall; and he discoursed about beasts,
birds, creeping things, and fishes.

Ynuhy onyn Yan R
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“Men of all peoples came to hear Solomon’s
wisdom, [sent] by all the kings of the earth
who had heard of his wisdom.

The “wisdom and discernment,” n»ana nnon, has been
addressed at length. What is more interesting to us now is the
second part of v. 9: after stating that he had “very much” (n21n
TRn) discernment, the text proceeds to his “breadth of heart,” the
heart being the seat of the intellect, which was “like the sand upon
the seashore” (mn nav Yy wr 9in2). This rare turn of phrase is
another link between Joseph and Solomon, as the food which
Joseph has stored in Egypt — the true fruit of his wisdom — is
“like the sand upon the sea” (Gen. 41:49).
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Genesis 41:49

D9 HinD 93 qi’ 7axn vn | “So Joseph collected produce in very large
73 7907 TN 2 TY T8N 1370 | quantity, like the sands of the sea, until

900 PR | he ceased to measure it, for it could not be
measured.

Perhaps this supports the early rabbinic commentators who
associated Calcol, an individual whose wisdom was exceeded
by Solomon, with Joseph, who “fed” (qu¥ 92%27) his family and
had stored up food “like the sand upon the sea”?* Of course, the
entire passage depicting Solomon as wiser than everyone else is
manifestly ironic, as the end of his reign makes clear.?> Thus, the
association of Joseph and Calcol, if accurate, amplifies the role of
Joseph as a foil to Solomon.

Integrity at Personal Cost; Self-Sacrifice for Unity

This section will complicate the constellation of linked narratives
in Genesis, Samuel and Kings somewhat. Not only Joseph and
Solomon but also Judah and David shall enter the discussion.
This is because the narratives of Solomon and David often draw
on that of Judah, the latter serving in Genesis as a type of nwyn
1Y 1o mar (“the actions of the ancestors are a sign for their
descendants”). In other words, Judah, the father of the monarchy,
is depicted with certain qualities, struggles, flaws and ultimate
triumphs, against which his descendants are measured. By the
same token, Joseph, the ultimate “wise and discerning” leader
of impeccable moral integrity, the ultimate unifier of Israel, is
contrasted with David and Solomon by many details in the nar-
ratives depicting their worst failures.

We shall summarize the narratives of Joseph and Judah with
special focus on the account of Joseph’s ability to withstand the

24. See Pesikta d'Rav Kahana 4:3 and Rashi to 1 Kings 5:11.
25. This pattern continues in the next generation with Rehoboam, another
stranger to good council (1 Kings 12:8).
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temptation of Potiphar’s wife, allowing himself to be framed and
imprisoned by Potiphar rather than betray the latter’s trust by suc-
cumbing to the advances of his wife. Within the text of Genesis,
this story comes immediately after Judah’s encounter with Tamar
(Gen. 38), with his early straying but ultimate admission of fault
and thus moral redemption. Genesis 39 shows Joseph to be a truly
morally flawless leader, juxtaposed to the more complex character
of Judah.2¢

The two stories form part of a sequence: starting with Gen.
37, Jacob’s favoritism, most amply demonstrated by giving him
a w2 nind (usually understood as a colorful coat) appears to
elevate Joseph over the other brothers as their eventual leader. His
dreams, which he feels compelled to share, confirm this. Then the
narrative has Joseph nearly killed, with Reuben, the firstborn and
the naturally expected leader, failing to save him — Reuben has a
consistent record of failure as a leader. Shimon and Levi, promi-
nent for the massacre of the city of Shechem in retribution for the
rape of their sister Dinah, and later denied blessing by Jacob for
their violence, have already proven themselves unworthy lead-
ers. It is thus a rather natural tendency of the text to show Judah
coming to the partial rescue of Joseph, stopping his brothers from
allowing him to die, but instead suggesting that they profit by his
sale instead. This is, to be sure, an inauspicious start for a future
leader, but it is Judah and no one else who steps forward to that
limited extent and at a crucial moment, setting the stage for him
to grow into a better model for leadership. As for what the broth-
ers tell Jacob, having stripped from him his oea njn, they dip it
in blood to fake his mauling by a wild animal.

We should recognize echoes of these details in the aftermath
of David and Bathsheba’s affair: there, Tamar is said to wear a nin?
'y, explained as the garb reserved for virginal daughters of the
king. Thus, in 2 Samuel 13, this garment is associated with royalty.

26. See further Rabbi Moshe Shamah, Recalling the Covenant: A
Contemporary Commentary on the Five Books of the Torah (Jersey City:
Ktav, 2011), 179fT.
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Tamar’s tearing it after her rape signals to Absalom that some-
thing horrible has occurred. He proceeds, to murder Amnon,
their half-brother and her rapist, in a fashion that certainly brings
to mind the vengeful subterfuge of Shimon and Levi: he lets down
Amnon’s guard by throwing a celebration.?” This merely scratches
the surface of notable links between the extended David and
Bathsheba narrative, and those involving Joseph and Judah.

The next narrative, forming Genesis 38, focuses on Judah’s
further development. It begins with him separating from the rest
of the family immediately after the sale of Joseph (7791 X100 nya mn
nR nrN n7) — perhaps he is ashamed by his own treatment of
his brother, or disgusted with the whole family. In any event, we
are immediately told that he crosses a critical line for the family
of Jacob, “taking” a Canaanite woman (Gen. 28:2):

Genesis 38:2

73912 WX N2 0TI DY R A | 2There Judah saw the daughter of a certain
VIR R 0N YV InYa | Canaanite whose name was Shua, and he
married her and cohabited with her.

Recall the lengths to which Abraham went to ensure his ser-
vant would not bring a Canaanite woman for Isaac and the way
the Canaanite wives of Esau dismayed Isaac and Rebecca. (Indeed,
this reality immediately introduces Rebecca’s decision to aid Jacob
in deceiving Isaac to receive the blessings due his successor.)
With these realities in mind, Judah “taking” a Canaanite woman
further confirms his separation from the family. Interestingly, it
does not say he marries her, but rather says he “took her, and
went in unto her;” followed by her conception of three children in
sequence. This language is interesting to us because of the David

27. Shimon and Levi also ensure the town of Shechem is weakened by
circumcision, but the similarities are clear enough to leave little doubt
that Absalom is modeled on them without requiring that the narratives
be precise clones of one another.
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and Bathsheba story,?® which mimics this language and draws on
certain similarities between David and his ancestor. What's more,
this unnamed woman is the daughter of a man named Shuwa,
v, making her sole identification as his daughter — 1w na —
extraordinarily similar to the name yay na, “Bathsheba.” Again,
this suggests that names in the David and Bathsheba narrative are
among the details crafted to relate to Genesis 38.2°

As the story proceeds, Judah marries off his eldest to a woman
named Tamar — another obvious and important link to the family
of David. Er, the son, dies having displeased God. Afterwards,
his selfish brother, Onan, required by custom to perform levirate
marriage and redeem his brother’s lineage, marries Tamar but
intentionally avoids impregnating her through coitus interruptus.
Thus, God punishes him with death as well. Onan’s crime is refus-
ing, in his selfishness, to allow his child to be considered the child
of another, even his own brother — this despite allowing himself
sexual gratification with Tamar.3°

Tamar is blameless in all this. Yet Judah, apparently supersti-
tious, fears to give his third and final son to her as a husband and
tells her to return home until he is older. Interestingly, his name
is Shelah — his very name in the text indicates in Hebrew that
he “belongs to her” He is born when Judah is in a place called
“Kezib,” a name built of a root that means “lies” Every proper
noun in the text is significant. Judah’s failure to provide the hus-
band he promised to Tamar, like his son’s refusal to provide his
brother with heirs, is singled out by the text as unjust.

Eventually, recognizing that Judah has no intention to give

28. See above section “The Birth of Solomon.”

29. See Ricky Novick, Hakirah.

30. This is an interesting detail considering the literary reversal that occurs
when David attempts to pass off his child with Bathsheba as that of
another, Uriah.

31. Interestingly, the only other biblical narrative in which levirate marriage
plays a major role is that of Ruth — Boaz gains the right to marry her
only by the permission of her late husband’s nearest of kin. Their mar-
riage, of course, begets David generations later.
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her to his third son, she dresses as a prostitute with a veil. Judah
encounters her on the road and sleeps with her — an indulgence
that doesn’t paint him in a particularly positive light — and gives
her his identifying staff and seal as promise of future payment.
She, meanwhile, puts back on her “garments of widowhood.” He
has no idea who he has just slept with, but he is later told that his
daughter-in-law, technically still engaged to his third son, has
“played the harlot” and is pregnant. He presides over her judg-
ment, ordering her burnt (unwittingly condemning his own twin
sons). Yet she displays for him his collateral, the staff and seal, and
he admits that “she is more in the right than I,” because he refused
her his son. This act of taking responsibility is a turning point for
Judah as an emerging leader, and he never again sleeps with her.
Since his Canaanite wife has died earlier in the narrative, and a
point is made of how he avoids further intimacy with Tamar, it
would appear that Judah is also now past the stage in which he
strays after inappropriate sexual liaisons.

There are more notable parallels to David and Bathsheba in
this account. Tamar puts back on her “garments of widowhood”
(Amm>r), and she is never intimate with Judah again. Their union
would be inappropriate as it is a type of incest, though they are
not blood relatives. The same incest is avoided by David after his
son Absalom sleeps with his concubines on the roof, and they
are consigned to a life of “living widowhood,” n¥n mmix. Of
course, the revolt of Absalom is a consequence of the David and
Bathsheba narrative, and it all begins with the rape of Absalom’s
sister, the other Tamar. The stories are bundled up inextricably.

The portrayal of a form of incest in the ancestry of the mon-
archy should not be overlooked. While most Near Eastern mon-
archs had elaborate bloodlines eventually showing them to be the
offspring of some deity, those of Israel are portrayed as coming
from the most humble possible origins. David’s ancestry on the
side of his great-grandfather Boaz goes back to Judah and Tamar
with their problematic relationship. On his great-grandmother
Ruth’s side, he is Moabite — which goes back to the even more
disturbing incest of Lot and his daughters in Genesis 19. Less
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dramatically, both sides involve some degree of questionable
adherence to the norms of levirate marriage. This is part of an
objective found throughout biblical narratives concerning leader-
ship and heredity.

When Samuel chooses David, the youngest of his brothers,
from a family with this history, it goes to show that there is noth-
ing special about bloodlines; David was chosen on his merits and
potential alone. Like Saul before him, identified as the youngest
member of an unimportant Benjaminite tribe, with Benjamin the
smallest and youngest of the twelve, his selection belies any notion
of superior birth. This is, in fact, a consistent feature of the Bible:
the sons of great leaders rarely justify a belief in hereditary talent,
and from the patriarchs of Genesis onward, the firstborn son
rarely proves himself the worthiest. Small wonder that the birth-
right of the twin sons of Judah, Zerah and Peres, is intentionally
muddled, like that of Jacob and Esau before them. Small wonder
that Jacob intentionally blesses Ephraim over his elder brother, to
Joseph’s surprise and worry. (Who more than Joseph has experi-
enced the perils of the possible resultant sibling rivalry?) A major
goal of many biblical succession narratives is that of polemicizing
against assumptions about worthiness conferred by birth.

Moving on to the next narrative in Genesis, we see what
has been happening to Joseph since the story left off to focus
on Judah. Joseph, like Judah, comes into contact with a woman.
Unlike Judah, however, he never strays for a moment. Joseph’s
integrity is unimpeachable, and the content of his response to
Potiphar’s wife as he rebuffs her advances is just as remarkable.

The narrative bouncing between Joseph and Judah sets us up
to understand that they are the twin streams of possible leadership
from among all their brothers, and part of the drama of Genesis
is in seeing the development of each. Eventually, of course, the
names Judah and Joseph come to be associated not only with
individual people but with the leadership of the southern and
northern kingdoms. This narrative, however, portrays the earliest
origins of those kingdoms.

The story begins with Joseph's purchase by Potiphar, an
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important officer of Pharaoh’s — captain of the guard. Within
Potiphar’s household, Joseph is quickly elevated for his compe-
tence and success; as the text states, God is with Joseph in all that
he does. Potiphar’s trust in Joseph is absolute, and he knows that
Joseph would not take the slightest bit of Potiphar’s property from
him “save the food he ate” Moreover, as the text relates to us in
introducing Joseph's next trial, Joseph was a good-looking man.

Genesis 39:6

R 901 1219 R Y2 2tpn | *He left all that he had in Joseph’s hands

onYn OR 72 NMIRN AR YT | and, with him there, he paid attention to

N9 0P "0 H2IR RIN WK | nothing save the food that he ate. Now
RN NN IRN | Joseph was well built and handsome.

It is not long before Potiphar’s wife sets her eyes upon Joseph,
saying, “lie with me” As we have noted in our analysis of David
and Bathsheba, this turn of phrase (ny+15v) is used exclusively to
refer to illicit affairs, incest, rape, bestiality or otherwise immoral
sexual behavior in Scripture. It is used with regard to David and
Bathsheba, as well as Amnon and Tamar.

Genesis 39:7

RYM NYRN D270 R AN T | “After a time, his master’s wife cast her eyes
q0¥ H% YY NR PITR NYR | upon Joseph and said, “Lie with me”
2RY NIV INRM

What is particularly interesting is Joseph’s response. It reveals
his unbending integrity, but it is of special relevance because of
the related narrative of David and Bathsheba. “How can I do this
(evil) deed,” emphasizes Joseph’s respect for the unbreakable bond
of marriage. Joseph’s refusal, along with his referring loyally to
“my master,” are tropes from his prominent stand on principle
that resonate later in Uriah’s refusal to “go home and lie with my
wife” when “my master Joab” and the Ark lie in tents. Compare
Genesis 39:8-9:
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Genesis 39:8-9

PITR DYR YR RN RN N
33 NN RR YT XD YTR 10
2T20) 12 9 R 5)

8But he refused. He said to his master’s
wife, “Look, with me here, my master gives
no thought to anything in this house, and
all that he owns he has placed in my hands.

| N M2 %) NPR
DR 9D NMIRN [N TYN X9
PR IPYR AR YR JNIR
DNTD N9TID DYIN DYRR

NYRY TNRVM

“He wields no more authority in this house
than I, and he has withheld nothing from
me except yourself, since you are his wife.
How then could I do this most wicked
thing, and sin before God?”

2 Samuel 11:11

TIIRD TIT HR R MR R
nizva Yy’ T ijwﬁ
9 5 TR ITIVY AR NITRY
72 V) RI2R IR 03N 17PN
YRYR DY 20WH) NINY7) YoR?
Ny NYYR DR Y9 M PN

M 3TD

UUriah answered David, “The Ark and
Israel and Judah are located at Succoth, and
my master Joab and Your Majesty’s men
are camped in the open; how can I go home
and eat and drink and sleep with my wife?
As you live, by your very life, I will not
do this!”

Ultimately, Joseph’s refusal lands him in trouble. When they
are alone in the house, she makes another pass at him, grabbing
him by his garment. He flees, leaving the garment in her hand,
and she turns vengeful. She accuses him of attempting to rape her,
using his garment — the very proof of his integrity — as “proof”
that he had disrobed to have his way with her and then fled when
she screamed.

Genesis 39:10-18

Dy 0¥ 0P YR A72TI NN
AR 22YY YR YU X9
Ay nin?

YAnd much as she coaxed Joseph day after
day, he did not yield to her request to lie
beside her, to be with her.

NIYAN NI A0 OPDD M R
VR PR)IPIRID NivY?
1122 DY a0 WiRn

One such day, he came into the house to
do his work. None of the household being
there inside,
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n;l;)\;)' *I'YJN',? 1'“[3;1:;1 mi;)wm 3
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OXIND

Zshe caught hold of him by his garment and
said, “Lie with me!” But he left his garment
in her hand and got away and fled outside.

T2 1Y 02 ANIRID N P
ARND 0 AT

BWhen she saw that he had left it in her
hand and had fled outside,

IRM AN OVIRY RIPM T
WIR 117 K727 IR TR DY
1997 2% K2 N2 PNy MY

i) 912 RPN BY

4ghe called out to her servants and said to
them, “Look, he had to bring us a Hebrew
to dally with us! This one came to lie with
me; but I screamed loud.

ip M 2 IYNYI N 1w
DI VDR 132 2PN RIPR)
NXIND R¥N

5And when he heard me screaming at the
top of my voice, he left his garment with me
and got away and fled outside”

Ri2 T APER T2 MM TV
A2 HR IR

16She kept his garment beside her, until his
master came home.

178D D72 PR AT P
TR M2V TV 2R RITIRY
22 pRYy N7 DRID

Then she told him the same story, saying,
“The Hebrew slave whom you brought into
our house came to me to dally with me;

RIpRY V9P 0 o wm
XN 0N "722’{ iTHa atYyn

Bbut when I screamed at the top of my
voice, he left his garment with me and fled
outside”

Joseph’s unimpeachable character in this narrative serves as a
foil to later leaders of Israel. His description as nxn n9n an no is
similar to the descriptions of, in turn, Bathsheba and Tamar. His
principled objection to sleeping with the wife of another, or to
betraying the trust of his master, is paralleled by Uriah’s language
to David, itself a literary condemnation of the latter. Joseph is the
master of his desires, and, what's more, actually suffers imprison-
ment rather than compromise his morality. David, on the other
hand, kills to take a woman he wants, with all that ensues as a
result. Solomon, for his part, while he is not seen killing anyone
to pursue his lust, is clearly depicted as a king of almost insatiable
appetite for women, with seven hundred wives (princesses, for-
eign entanglements all) and three hundred concubines. Can one
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imagine Solomon, who was led by these wives to outright idolatry,
resisting the advances of Potiphar’s wife in Joseph’s position?

Though he suffers for his ethical conduct, being placed in
prison ultimately leads Joseph into the halls of power. Serving as
the dream interpreter for Pharaoh’s two offending ministers, pre-
dicting the rehabilitation of one (the cupbearer) and the execution
of the other (the chief baker), Joseph is eventually remembered
by the former when Pharaoh needs a dream explained. In turn, it
is his interpretation that leads Pharaoh to place him in charge of
saving Egypt from the oncoming famine.

This is what places Joseph in a position for us to see both he
and Judah at their best: selfless leaders who willingly put them-
selves through immense suftering for the sake of their families.
When the brothers come before Joseph in his role as viceregent
hoping to procure food, he immediately recognizes them but
forestalls revealing himself until he has achieved his designs to
reunite the family permanently.

First, he gauges the family dynamics of the half-brothers who,
after all, had sold him into slavery with great cruelty years before.
He sees that Benjamin is not among them, and perhaps he worries
about whether his younger brother is, like him, despised by the
sons of Leah. At the same time, he recalls his dreams all those
years ago (v. 9), foretelling how they would bow before him, and
he begins to implement a plan to test and, ultimately, reunite
them. Speaking harshly to his brothers, he accuses them of being
spies, causing them to give their true identities to him: brothers,
ten of twelve, who have come merely to procure food. Taking his
opportunity, he tells them that they must confirm their claim by
bringing Benjamin before him, and one must stay as a hostage. In
the meantime, he would provide them with food.

Upon hearing this condition, the brothers are distraught.
They speak aloud their belief that they are being punished for
their treatment of their brother (Joseph), and refusal to hear his
pleas for mercy. They do not know that he can understand them,
because he has intentionally been using an interpreter. Joseph
turns and hides his face from them, weeping at his recognition
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of their repentance. He then binds Shimon in front of them and
holds him as his captive until their return.

The selection of Shimon is probably not random. Before
Joseph’s sale, Reuben had already lost his birthright by lying with
Bilhah, and so it is possible that Joseph is holding the brother
whom he expects to be the current leader (while the events in
Shechem have already occurred, Jacob does not explicitly deny
Shimon and Levi blessings until before his death). Alternatively,
as Reuben prevented Joseph from being killed outright, despite
his absence and failure to save him during the sale, perhaps
Joseph is holding the oldest brother on the scene responsible for
their murderous plot and, ultimately his sale.

Either way, the sons return to Jacob with Joseph’s demand,
additionally terrified to learn that the money with which they
had purchased grain had reappeared in their sacks. Initially, Jacob
will hear none of their request to endanger Benjamin, with him
already deprived of Joseph and Shimon. Reuben, serving in his
role as a foil to real leadership despite being eldest, tells Jacob to
send Benjamin, and if anything occurs to him, he could “slay my
own two sons” — as though murdering his grandchildren would
comfort Jacob. As the food runs out, however, Jacob recognizes
the need to send them back. Judah offers himself as a personal
guarantor for Benjamin, a better argument than that of Reuben
and one that Jacob accepts. He advises that they bring a gift for
“the man,” and double the money to make up for the mysterious
return of their payment after the last trip, praying that God would
lead “the man” to mercy toward Shimon and Benjamin — “and if
I am bereft, I am bereft.”3?

32. It is well beyond the scope of this commentary to review the many,
many allusions to the Joseph narrative found in the scroll of Esther,
but here are a few relevant points. Jacob fears sending his sons to a
mighty ruler in violation of the explicit conditions he laid out (bring-
ing Benjamin), and especially having not received payment for the
last purchase of food. Esther (of Benjaminite descent) similarly fears
going before Ahasuerus unsummoned, where the penalty of the land is
death if the ruler does not extend his mercy to the violator. Jacob finally
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When they return to Egypt with Benjamin, apologetic for
the apparent mix-up regarding their payment and offering the
money they have brought, Joseph's steward dismisses their con-
cerns. They begin their apology with the words »x »a, to which
we shall return shortly. He is far friendlier, telling them that God
had caused their money to be returned to them, freeing Shimon
and bringing them to Joseph’s house for a meal. An element of
Joseph’s dreams is fulfilled as they bow low before him, present-
ing their gifts. Joseph, too, is now kind and generous with them,
inquiring about the welfare of their father — a question which he
no doubt wondered about all these years. After saying he is well,
they again prostrate before him.

We then see a particularly painful and bittersweet moment
for Joseph as he interacts with Benjamin, his long-lost younger
brother, the only one born to the same mother and the only one
uninvolved in his sale. As he lays eyes on him for the first time
since childhood and wishes God’s grace upon him, he rushes
out to cry, compassion for his brother overpowering him. The
language used to describe this feeling is vrx Y% Y7 331’9, to
which, again, we shall return shortly.

At the meal, he seats them according to age, shocking them
— they are left to wonder how he knows their ages without
asking. He gives a far larger portion to Benjamin, as well. He
then implements the final part of his plan to test their repentance
and readiness to be reunited as a family. Instructing his servants
to return them with as much food as they can carry, as well as
their payments once more, he adds that his silver drinking vessel
should be placed in Benjamin’s sack. Afterward, as they are leav-
ing, his steward overtakes them and rebukes them for requiting
Joseph’s generosity with theft, stealing the vessel out of which he
drinks and, in fact, performs divination. Certain that none has

realizes the necessity of the deed, and hopes the man will be merciful,
concluding with 'n%v 'ny>v 2wira — “and if I am bereft, I am bereft”
This is alluded to by Esther’ final, fatalistic words in Esther 4: 7wx
m7ar 'nTar — “and if I die, I die”
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taken anything — reminiscent of how Jacob’s mistaken certainty
that no one had stolen Laban’s idols — they tell him to search
their sacks, and kill the offending member of the party, taking
the rest into servitude. The steward insists on enslaving only the
offending member. The reader is to understand that the impend-
ing enslavement of one brother will be, of course, a symmetry to
their sale of Joseph.

As occurred with Jacob, the curse they pronounce on whoever
has the stolen object in their possession unwittingly rebounds
on them, as it is of course in Benjamin’s sack through no fault
of his own — rather like his mother was cursed by an unwitting
Jacob as Laban’s idols were in her own saddle baggage. The ten-
sion mounts as the steward searches each sack, from oldest to
youngest, and we can imagine the horror as he pulls it accusingly
out of the last sack, the worst of all possible scenarios just when
they were certain a mistake would be revealed after all.3* As the
steward takes Benjamin back to Joseph, they tear their clothing in
mourning, and a certain ironic symmetry with what they had put
Joseph through when they took his s nins is maintained; more-
over, the same description is found to depict Jacob’s mourning
for Joseph in Genesis 37:34 (vnon 3py> y1p7). They come before
Joseph to plea on Benjamin’s behalf, and from this point on,
Judah is the clear leader, with the text describing the interaction
as “Judah and his brothers came to Joseph’s house” (Gen. 44:14).

As they fall before him, Joseph scolds them, asking whether
they had thought they could deceive “a man such as I,” capable of
divination. His earlier arranging them by age intensifies the fear
of the brothers and their acknowledgment of his unnatural abili-
ties. Joseph's self-description as a diviner here is a pointed rebuke
to the brothers who years earlier scoffed at him and his dreams,
which have now been fulfilled by their bowing to him. Judah,
speaking for all of them, does not even attempt to plead inno-
cence, and instead falls upon Joseph’s mercy, asking him to accept

33. The seating in age order in the previous scene sets up this search for the
drinking vessel in age order.
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them all as servants rather than just Benjamin. Joseph rebuffs
this offer, portraying himself as too just to punish the innocent:
NRT Nivyn *H nhvn, “far be it from me to do this!” mirroring the
language Abraham had used in Gen. 18:25 when protesting God’s
intention to ‘sweep away the wicked along with the innocent’ in
Sodom (n1n 7272 nvyn 39 nbon, “far be it from you to do such a
thing”). He tells them to go in peace to their father.

This sets the stage for Judah’s shining moment. He “approaches”
Joseph (n7an? vox W), also the verb used to introduce Abraham’s
pleas on behalf of Sodom (Gen. 18:23), and begins his final gambit,
offering himself as a replacement for Benjamin. He begins his plea
with the words »y% 73, as the brothers used before with Joseph’s
steward. He then begs Joseph not to be angered if he speaks (9%
77232 398 ), another echo of Abraham’s plea (Gen. 18:30, 32),
and begins to appeal to Joseph’s mercy. He concludes by begging
Joseph to take him instead of Benjamin, for his father’s soul is
bound up with Benjamin’s, and Benjamin is the last son of Jacob’s
wife, and the first one is lost to him, and if Judah returns without
Benjamin, he will bring his father down to the grave in sorrow.

This act of selfless sacrifice from Judah on behalf of their
brother breaks all emotional barriers for Joseph. He sends out
every servant from before him, and tearfully reveals his identity.
He reassures them not to fear any vengeance from him because it
was God’s will that he be sent to Egypt, to eventually sustain their
lives (and indeed, everyone else’s) through his role as Pharaoh’s
vizier.

The rest of the story needs little discussion. The family is
reunited, and Joseph continues to ensure their unity through
various means, especially around the time of Jacob’s death. Jacob
blesses most of the sons, emphasizing special leadership roles for
Joseph and Judah, as is consistent with the nation’s actual history.
The most important broad themes, however, are those which we
have emphasized: the development of Judah as a leader, Joseph’s
unflinching integrity even at great personal cost, and their similar
ability to offer tremendous self-sacrifice on behalf of the family
for which they feel responsible.
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Judah’s act of self-sacrifice, which moves Joseph to tears and
embrace of his brothers as fully penitent and able to unify as a
family once more, is clear in the text. Joseph's self-sacrifice, how-
ever, is even more dramatic. Commentators have often wondered
why, as a powerful leader in Egypt, he never sent word to his
family that he was alive. He obviously cared to learn that his father
was still alive, as he asked the brothers twice. The reason for this
is evident in his elaborate designs and reveals the measure of
Joseph’s self-sacrifice.

The entirety of his scheme — hiding his identity, using a trans-
lator to hide his knowledge of their language, making the brothers
fear for Shimon and finally for Benjamin — allowed him to see the
extent of their repentance. By the end, with Judah’s noble display
of literally loving his brother more than himself, and having heard
them attribute their suffering to wronging Joseph, and seeing the
lengths to which they will go to protect Benjamin, Joseph is able
to provide for his family as a now tightly-joined unit, one which
will not be broken by times of hardship or external interests. He
has them brought to Egypt to keep them all together, and he and
Jacob both know that it is a temporary sojourn which shall end
in a return to the Promised Land. But only a united nation, the
descendants of a united family, could maintain the necessary
cohesion to remain one people. For this critical goal, Joseph sac-
rifices a relationship with his family for many long years.

With that in mind, it is time for one final look at Solomon’s
judgment of the two prostitutes, each claiming that a living baby
is their own. The narrative flow is the same: the king, Solomon
or Pharaoh, has a dream. The dream includes a warning of things
to come. He “awakens, and behold, it was a dream” (\nnbv ypn
nion mam ny19). Also, after a dream (that of Solomon and those of
Pharaoh’s two ministers) the ruler (Solomon and Pharaoh) “has a
feast for all his servants”: v72y 3% nnwn Wy, in the exact wording
of both Gen. 40:20 and 1 Kings 3:15. In Pharaoh’s case, the occa-
sion is his birthday, three days after the dreams of the cupbearer
and chief baker, which each contained imagery connoting three
days before a verdict.
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Immediately after the “feast for all the servants,” each ruler’s
great “wisdom and discernment” is revealed, whether that ruler
is Joseph (who is “like Pharaoh,” ny193 3in3 »3 in Judah’s plea) or
Solomon. In both cases, the wisdom of the ruler becomes known
as a result of a situation in which one party lives and the other
dies, i.e., the two babies and the two servants.

The first claimant begins, as did Judah, with the phrase 7% »a
— an uncommon introduction to pleas. Four of the seven biblical
occurrences of »JT8 2 appear in these two contexts: two in the
Judah-Joseph interactions and two in the Solomonic judgment.
One of the mothers begins to tell her side, and it is peppered
with details that contain strong intertextual linkages to Joseph's
narratives.

For instance, she gave birth, and three days later, the second
woman did, with her baby dying that night: 1) 'n1%% »wown nia m
Kings 3:18). The language is evocative of how, three days after the
dreams of Pharaoh’s imprisoned ministers, he celebrates his own
birth — n7%7 o¥ >wHwn oia »an (Gen. 40:20) — with one of the
two ministers dying, as did one of the two babies. Her plea also
mentions that they lived “alone in the house” — m>aa ampxr 77 PR (1
Kings 3:18b) — a description which, while explaining the unsolv-
able nature of the case, also brings to mind Joseph’s integrity in
the face of sexual temptation with the wife of Potiphar, when they
were alone: naa oY man "n W PRy (Gen. 39:11).

As she continues to relate, the other woman’s child died: ja nan
nurn. One recalls that the child of David and Bathsheba died, yan
i nin 32 190, language which shall again echo later in this case,
along with more direct references to David and Bathsheba. She
surmises that the baby died “because she laid on it,” v9y n23v WK
— a seemingly irrelevant detail, and her own conjecture since she
was asleep and away at the time. To us, as we recognize that the
baby is symbolic of the nation which Solomon failed to “parent,”
the implication may be a reference to how Solomon’s fatal flaw
of “lying with” many women was at the heart of the kingdom’s
collapse and schism. This is a flaw also found in David, obviously:
ANY 22V PIR RIAM QNN DIRYN TT nYYN, among other examples
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in the David and Bathsheba account. Even their ancestor Judah
was shown to have this weakness, but at the end of the Judah
and Tamar account, he is seen to grow beyond it as he develops.
Joseph, of course, can never be associated with such criticism: he
steadfastly allowed himself to be imprisoned rather than obey the
wife of Potiphar as she entreated him, y na1ov.

The first woman’s account proceeds to accuse the second
woman of switching the babies in the night, and we have dis-
cussed how these elements evoke the crimes of Solomon’s pre-
decessor, David, with regard to the murder of Uriah’s and the
taking of his wife. She begins with »>¥xn »2 nx npm — her baby
was stolen unknowingly from her. Similarly, wxj nvas nx npn
w70 in Nathan’s parable relates how David stole Bathsheba from
Uriah without his knowledge, like the rich man who steals the
poor mans lamb without his awareness. Her description of this
theft of a loved one in conjunction with death in 1 Kings 3:20,
PN NBIYN NN M2 N APINA INIYM evokes, 19 nm 29¥N ipPna
na3 the (stolen) lamb “slept in his bosom and was like a daughter
unto him” (Nathan’s parallel in 2 Samuel 12:3), leaving the poor
man with nothing but a dead lamb that was likened to his child.

Solomon’s judgment, a maneuver used to discern which
claimant is the real mother, refers to killing the remaining child
by sword:

1Kings 3:24-25

29N 0% Ny IR0 RN T | 24 So the king gave the order, “Fetch me a
210297 310 R | sword” A sword was brought before the
king,

T20 DR T3 7790 RN A5 | 2 and the king said, “Cut the live child in
XMD MR NM DY N | two, and give half to one and half to the
INRY O¥ND R NNRY | other”

The language recalls the rebuke of Nathan that David had put
Uriah to death “by the sword... by the sword of the children of
Ammon.” (799 72 27102 B30 INXR) ...2703 0 *PND PR NR). The
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subterfuge is successful, as the real mother is revealed through
her mercy and love for her child.

Here is the crucial point of the narrative and the ultimate
contrast between Joseph and Solomon. Because of her mercy for
her child — m3a Yy N7 1021 '3 — the true mother is revealed.
She is willing to accept a verdict which has her living in a house
with another woman raising her child for herself. She is facing
a life of pain, seeing a child grow up as someone else’s, but not
her own — sacrificing her own maternal desire to keep her child
alive and, literally, “in one piece.” Joseph, too, suffered long years
in Egypt, sacrificing his relationship with his family, his brother
Benjamin, or his beloved father, in order to eventually bring his
family together under his judgment. Knowing his destiny from
his prophetic dreams, he faced it not as one who wished to rule
over others, but as a suffering, lonely man without a family. He
accepted this fate because he saw the importance of the negation
of his own desires for the sake of his family’s survival and unity,
its ability to stay in one piece. He is the original figure, and the
only other in Scripture, whose mercy burned within him: 112 >
POR OR YN,

Solomon, though wise and discerning enough to see the
mark of a true parent in his judgment, never lived up to the lofty
standards of Joseph, nor his ancestor Judah, willing to give up
everything to preserve the lives and unity of the people for whom
they felt responsible. Solomon, unlike Judah or especially Joseph,
was not a leader, and his own verdict condemned him as such.

Conclusion

In this study, we have shown how careful analysis of the extensive
narrative in 1 Kings 1-11 reveals a subtle but devastating criti-
cism of King Solomon’s rule. With the text’s repeated affirmations
of Solomon’s great wisdom and its descriptions of his abundant
wealth and the triumphant building of the Temple in Jerusalem,
this point can be missed easily, especially when individual pas-
sages or episodes are studied in isolation from one another.
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However, when the narrative is read as a continuous whole, from
Solomon’s early family history to his rise and fall from power, and
with appropriate sensitivity to the intertextual links with other
closely related biblical passages, the highly critical nature of the
portrait becomes clear. Indeed, we have seen how links to nar-
rative accounts of other leading figures, particularly Joseph and
(to a certain extent) Judah, who were willing to sacrifice every-
thing to preserve the lives and unity of the people for whom they
felt responsible, serve to highlight Solomon’s manifest failures
as a leader. Perhaps most important is the subtle identification
of Solomon as “a king like all the other nations” (Deut. 17:14).
Although the criticism is veiled at times, it is no exaggeration to
state that he is portrayed as systematically violating almost all
of the rules pertaining to monarchy in Deuteronomy 17, from
amassing horses and increasing entanglements with Egypt, to
the amassing of silver, and gold, and the acquisition of many
wives, who ultimately “lead his heart astray.” In the end, for all his
wisdom, Solomon failed to heed God’s clear warnings, delivered
to him in a series of direct communications. This is the sad irony
of his great wisdom, which makes his ultimate folly all the more
tragic.



